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CHAPTER ONE

THE PAST

1. THE FOUNDER AND MIXED COMPOSITION IN THE SOCIETY OF MARY

1.1.

To the Society of Mary the Founder gave a form of religious life structured by mixed composition to make it self-sufficient both in the internal function of sanctification of persons (to lead each one of its members to perfection) and in the external func​tion of the apostolate (to work in the world for the salvation of all people) .

1.2. The Society of Mary was organized by the Founder instar ecclesiae in its composition (persons) as well as in its government (offi​ces) .

1.3.

The Founder, even when he encountered difficulties because of mixed composition, did not discuss the principle laid down, but occupied himself solely with resolving the practical cases (St. Remy) or defending the foundational and constitutive given (with Collineau and Perrière).

1.4.

To the Society of Mary the Founder gave a mixed composition (nei​ther clerical nor lay) which corresponded neither to the eccle​siology of his time nor to the typological and juridical defini​tion of religious life. In this sense his foundation, from its beginning existed in the Church as an exception or as a derogation of the canonical "de jure condito".

1.5. In this regard, the most significant


be the following:

texts of the Founder seem to
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Schools of priests and of lay religious Difference between schools of priests and of lay religious

Each member should remain in peace

The S.M. admits priests and lay religious Priests are subject to lay religious for their person

Reciprocal relations between priests and lay religious

Who governs the S.M.
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2. THE FIRST DISCIPLES AND MIXED COMPOSITTON IN THE S.M.



'


2.1. For the first disciples of Fr. Chaminade the mixed composition of


the Society of Mary was a constitutive, and unquestionable given


of the primitive foundation.
'

2.2.


,
"
"
,
'
'
'

The first disciples limited themselves to repeating the words and actions of the, Founder; the experience of Marianist life did not resolve the juridical problems, but did :permit the community to live Fundamentally  united i11 their "mixity.”
2.3. Since the problem of mixed composition was non-existent for the first disciples of Fr. Chaminade, neither did there exist a li​terature in this regard.

2.4. Nevertheless, among the significant texts of the first disciples,


the following can be cited:

2.4.1.

CHEVAUX TO MARECHAL, May 24, 1860 (AGMAR 24.7.893)

The Founder desired nothing so much as to have enough priests to be able to send them wherever there were Brothers....

2.4.2.

CHEVAUX TO LOETSCH, October 20, 1861 (AGMAR 24.7.905)

It is thus that our venerated Founder understood it, as the practice of living has proven, and as I understood him ex​plain it himself....

2.4.3.

CLOUZET TO CAILLET, April 3, 1846 (AGMAR B.1561, p.3)

The role of the priests is to be the salt of the SM: there​fore we must have an ecclesiastic novitiate....

2.4.4.

DEMANGEON, Souvenirs
Formerly our priests were generally surrounded with respect and with the confidence of their brothers....

2.4.5.

LALANNE, Relations of the Brothers with the priests

Some put pressure on the Founder to separate the priests

from the Brothers
(Cited in Mixed Composition, p.12-13)

2.4.6.

LALANNE, Relations of the Brothers with the priests

...that the priests should be formed upon this model, that they give to all the Brothers an example of these virtues...

2.4.7.

LALANNE, 1819, Report on the foundation

It is laid down as a principle of this body that it will

be mixed, that is, composed of priests and Brothers....

2.4.8.

MEYER B., Notes

They walked by twos, a novice from Saint-Laurent (lay) with a novice from the Madeleine (priest), his "guardian

angel"
.

2.4.9.

PERRIERE, October 10, 1838, Notes on the Const.(AGMAR) 57.6.2, p.3l)

At the beginning some priests, some lettered laymen, some non-lettered laymen....

2.4.10. ROTHEA CHARLES (cit. SIMLER, Vie du P.Chaminade, p.459)

The three branches of our Society (...) seem to us to form

only one tree...
2.4.11. ROUSSEL, before 1839 (AGMAR 57.4.23, p.13)

Role of the priests and lay religious in the large and small establishments

2.4.12. ROUSSEL, before 1839 (AGMAR 57.4.23, p.18)

Easier to find a single man desiring the good than two who desire it together by the same means....

3. AFTER THE ANIMADVERSIONS OF THE HOLY SEE (1865)

3.1. For the generations which followed the Founder and the first  

     religious, mixed composition was not a problem.

3.2.

When it became a problem (1865) many religious reacted against the first of the Roman animadversions, and even the official organs of

the Society of Mary multiplied petitions, memoranda, trips to Rome, General Chapters, not only to clarify the terms of the problem, but above all to stand firm in fidelity to the Founder and to the irreversible constitutional structure of a Society of Mary of mixed com​position.

3.3. As a matter of fact, none of the Roman animadversions opposed the mixed composition of the Society of Mary: the first one, however, did want the directors of the communities to be priests. The Ma​rianists perceived a 
,

dangerous misunderstanding in this request so much so that a battle was waged on the part of some (few but ac​tive) to come to a separation of the priests and lay religious, and on the part of others (many and also active) to preserve the Society of Mary "such as it was founded". The problem was not perceived and discussed as a hierarchical-juridica1 superiority of one "class" over another but as a problem of foundation, of ministry, of charism.

3.4.

The discussion on mixed composition instead of remaining limited to the small arena of counter positions extended the interest of the religious to the whole spirit and structure of the Society of Mary (formation, apostolic works, type of teaching, charism, etc.), and led to the rediscovery of the very person of the Founder whose memory was growing dim because of the silence of propriety and con​venience cultivated by the well known circumstances of the last ten years of his life.

3.5. The reasons adopted by the Society of Mary for maintaining its mixed composition convinced the Holy See to approve the Society "such as it was founded by Fr. Chaminade" (1869) and to ratify the Consti​tutions in a definitive manner (1891).

3.6. The period which runs from 1865 to 1891 is well described by va​rious religious of that time and well summarized by a study of Fr. Henry Lebon (AGMAR 53.3.17).

3.6.1.

GENERAL CHAPTER 1864:

AGMAR 58.11.1

Proceedings of the meeting of September 17, 1864, relating the discussion on the following proposition: "the Chapter delegation is composed of one third ecclesiastics and two thirds lay religious".

3.6.2.

ANIMADVERSIONS:

AGMAR 58.11.1

The first of the 40 animadversions of the Holy See says: "It is absolutely necessary that in the future the number of priests be increased in the Pious Institute in such a way that at least the superior of each house be a priest"

(June 17, 196-5).

3.6.3.

LALANNE:

AGMAR 52.1.63

A lawyer consulted by Fr. Lalanne (1858) to find out what consequences would follow from a definition of the S.M. as clerical.

Anonymous letter-pamphlet (1865) which takes up a text of Garibaldi (November, 1848) and astutely modifies it in fa​vor of the lay religious against the priests. This work carries the official title: Letter of a worthy son of Ga​ribaldi modeled on a letter of M.X., is signed "a priest​phobe", has no date but belongs to the dossier of the Ge​neral Chapter of 1865.

Extracts of responses given by the Sacred Congregation to "mixed" institutes other than the S.M. (1862).

Proceedings of the meeting in which there was a question "of establishing the proportion in which the lay religious and the priests would enter into the Chapter". The capitu​lants responded that "the priests will form 1/3 of the Chap​ter...,the lay religious will always have a deliberative voice in the Chapter". (September 5-18, 1865)

3.6.8. CAILLET: AGMAR 52.3.3

On the first animadversion of the Holy See (1865): how to accept it and how to apply it.

Some notes on one of the positions of the Sacred Congrega​tion: an S.M. composed "only of lay religious would have the most disastrous consequences and would run the risk of leading to total ruin" (1865).

Circular no. 8l of November 3, 1865: “II declare formally and before the entire Society that these accusations are false and that all our efforts were intended exclu​sively for preserving the Society such as it existed up to this time and in particular to maintain, without any modification, all that regulates the conditions of the priests and the lay religious.”
3.6.6 ANALECTA: AGMAR  52.2.23

 3.6.5. ANONYMOUS:  AGMAR 52.2.10

3.6.7.GENERAL CHAPTER 1865: AGMAR 52.2.26, p.15-16

3.6.9.

CAILLET:  AGMAR 52.3.7

3.6.10. CAILLET: AGMAR 52.3.8
Notes on the animadversions of the Sacred Congregation con​cerning

        3.6.4. CAILLET: AGMAR 52.3.3

3.6.l1.

3.6.12.

3.6.13.

3.6.14.

3.6.15.

3.6.16.

3.6.17.

the Constitutions of the S.M. An S.M. with only lay religious "will certainly lead to the destruction of this work" l1865).

CAILLET:

AGMAR 52.3.9

Circular no. 79 of June 28,. 1865, convoking a General Chap​ter. "But since our manner of calling together the Gene​ral Chapter was not accepted by the Sacred Congregation, I had to propose to the Sovereign Pontiff a new ~ode".

LALANNE:

AGMAR 52.3.10

Protest against circular no. 79 of Fr. Caillet (AGMAR 52. 3.9): against the basis, against its being sent (not sub​mitted to the Council), against the modality (July 28, 1865).

CAILLET:

AGMAR 52.3.11, p. 3-4

Draft of the circular on the convocation and composition of the General Chapter of 1865, approved by Rome.

LALANNE:

AGMAR 52.3.14

polemic letter against Circular no. 80 of Fr. Caillet (Au​gust 17, 1865): "the culminating point is a condition of transformation of the state of mixed Society, such as it is decreed by the entire Chapter three of our Constitutions; the Sacred Congregation declares that it wishes us to be constituted as a clerical religious Society' (August 17, 1865) .

CAILLET:

AGMAR 52.4.5

Fr. Caillet informs Fr. Lalanne that several religious have solicited letters to ask for an Apostolic Visitor with the

intention...of making the Society recognized as a clerical congregation (January 2, 1866).

CAILLET:

AGMAR 52.4.6

Concerning the "grave error" denounced on January 2, 1866

(cf. AGMAR 52.4.5).
(January 8, 1866).
.

LALANNE:

AGMAR 52.4.9

Supplication of the Pope to obtain a revision of the first of the animadversions of 1865 (1866)

3.6.18.

3.'6.19.

3.6.20.

3.6.21.

3.6.22.

3.6.23.

3.6.24.

3.6.25.

3.6.26.

de LAGARDE:

AGMAR 52.4.10

Project of supplication to obtain a change in the first animadversion l1866).

CAILLET:

AGMAR 52.4.11

Memorandum in which are exposed the reasons why the first animadversion could not be executed in France without some modifications except with great danger for the Society (De​cember 18, 1865).

de LAGARDE:

AGMAR 52.5.5

Consultation on various points relative to the animadversions (before the General Chapter, 1866).

CAILLET:

AGMAR 52.5.13

Plea soliciting a response to "dubia" presented in February, 1866 (June 21, 1866).

SIMLER:

AGMAR 52.5.14

-​

Fr. Simler solicits the response to the "dubia" 52 . 3 . 13). (Ju1y 6, 1866).

(cf, AGMAR

SACRED CONGREGATION:

AGHAR 52.5.15

Response to the "dubia" presented by Fr. Caillet in February. 1866 (July, 1866).

CARD. DONNET:

AGMAR 52.5.17

A General Chapter must be called to resolve the difficulties resulting from the fact of mixed composition (August 23, 1866).

CAILLET:

AGMAR 52.5.18

On the extension of the Chapter of 1866 and the convocation of its second session for 1866 (fall of 1866).

G.A.:

AGMAR IGl.28

Supplication to the Pope on the subject of the first animad​version (February 26, 1866).

3.6.27.

CAILLET:

AGMAR 52.4.14

Circular no. 83: favorable interpretation given by the Sa​cred Congregation to the first animadversion (February 26, 1866) .

3.6.28.

SIMLER/de LAGARDE:

AGMAR 52.4.18

Joy over the modification of the first animadversion (1866).

3.6.29.

SOME NOTES ON THE DIFFICULTIES IN THE SOCIETY OF MARY


FROM 1869 TO 1891 (AGMAR


53.3.17)

by HENRI LEBON, S.M.

These notes are not an in-depth stu​dy of the question, a study which would require considerable work, and which could not be published. These are impressions resulting from an in​itial study of documents at the time of classifying them.

THE FIRST CAUSE (August, 1865)

The Society was tranquil until August, 1865. The problem of priests and lay religious did not even exist: in the entire history of the Society up to this date, there had been, on this point, only a few incidents over small points, inevitable among human beings. The point of departure is the first animadversion: "Only priests should be directors". Actually, that was something to stir up the Society! What heightened feelings was the fact that the Superiors, who received the animadversions from Rome, said nothing about them, and they came to be known through an indiscre​tion of Cardinal Donnet to M.Perrodin. In addition to that, instead of inviting all the directors to the General Chapter, as was done up to that time, the delegation was limited to 8 members per province. Moreover, the number of priests in the Chapter was increased by naming Frs. Meyer and de Lagarde titular councillors of the G.A.!
.

It should be noted that in all this there was no fault whatever on the part of the G.A. and that nevertheless all appearances are against them. God permitted it thus to test the Society and, in the end, to fix it on its true foundation by the decree of January, 1869.

It can be remarked nevertheless:

1. that perhaps it would have been desirable to consult the former Ge​neral Chapter concerning the new form of the General Chapter: but would it have been easy or opportune?
"

2. that it would have been advisable since they wanted to name titu​lar councilors, to name a lay religious and a priest: but the ques​tion of lay religious and priests has not yet been raised. Good Father Caillet, it is said, wanted to put on the Council someone who could keep Fr. Lalanne in tow.
,

3. that the Superiors, unfortunately, did not know then the practices of 
   Rome in matters of religious jurisprudence. At the Chapter, violent 
   emotions were calmed by the appeal of M. Guil​legoz to confidence in Mary
   and by the nomination of delegates to Rome.

THE FIRST DIFFICULTIES (before the Chapter of 1865)

There was general unrest: among the Good Father and his Councilors, among the lay religious and among the priests. It showed up in the form of sad letters, fearful but in general frank and loyal. Some a​nonymous letters began to appear. There was no time to do more.

AFTER THE CHAPTER OF 1865

The agitation which began before the Chapter continued after it, as a natural consequence: the announcement of the Lalanne-Girardet voy​age was not sufficient to calm spirits.

· In December 1865 and January 1866, the agitation was extreme and letters multiplied. The extreme parties drew up plans without wait​ing for the response of Rome on the first animadversion.

· M. Perrodin with M. Lamotte and M. Desgranchamps declared that the priests should separate.

· M. Mazieres, in the Midi, M. André in the North declared that the lay religious should maintain their rights and claim their indepen​dence (MM. Bertin, Alexandre, Heinrich, Monnoyeur, Liegron).

· The large majority remained attached to the Superiors (Molinier, Regnier, Berber, Hausseguy, Guillegoz, Pittel, Bel...).

· There were some writings of a pamphleteer nature (Bertin), others in a calmer but not less urgent tone.

· Anonymous circulars appeared.

· Beginning at that time a visitor was requested (January 5) and it was the lay religious who made the request.

· M. Simler began to step forward: note his heavy judgment on M.André.,

AFTER THE WITHDRAWAL OF THE FIRST ANIMADVERSION

Despite the favorable response from Rome, announced by the circular of February 26, 1866, agitation continued; it continued even after the Chap​ter of 1866.

them. Rome responded that houses of twelve members at least should have a priest as Director; the first was not withdrawn. They main​tained that the number of priests should be increa.sed; they wanted, little by little, to put them at the head of every house, for if the houses of twelve members at 1east ought to have a priest as Director, the others could have....

· "What has been done, what is being done, what will be done, what ought to be done" and especially "the last straw", odious pamphlets against which all honest members protested, even those who later on would form the opposition such as M. Klein.

· In-depth discussions between M. Simler and M. Perrodin, between M. de Lagarde and M. André. The letters of M. Simler are masterpieces of good sense; good spirit, good heart. But these exchanges of views are a manifest proof of the impotence of discussion to shed light when the passions are stirred up.

· M. Perrodin wrote some circulars which, by accenting the demands of his side (which included only some groups), helped to affirm the lay religious in their opposition, even though the Superiors disapproved

      absolutely of M. Perrodin.
.

· Some letters bring to light another basis of conflict. .At the site of the Chapter of l858, scholasticates for secondary and higher learning were created: nothing was done for primary teaching. The lay religious found in this, reason to say that they were neglected and that others wanted to suppress them (cf. letter deFaivre, Sep​tember 28, 1867).

· Note that, in the work of the Chapters and in correspondence, the question of proportionality of the two elements in representation at the Chapter, raised by these events, came to light gradually. From the end of December, 1866, Fr. Simler saw the issue in its true light, with an astonishing clarity and force.

· In this regard, note also this cause of misunderstanding: the false

concept which many religious had of the origins and the constitution of the Society. They wrote, for example, that the Society was foun​ded by Good Father Chaminade (for all used his name with respect) as a lay society for primary teaching and that, later, priests were ta​ken in and secondary teaching was introduced. Actually the first religious was Father Lalanne and the first work was Pension Auguste, a secondary school! The brochures of Lalanne brought some light but the Notice historique (anterior, moreover) is a pamphlet against M. Caillet, although containing the most important details of the Society. The tone of Relations of the lay religious with the priests is much better.The entire history of the Society, and especially the official Report of the founding written by M. Lalanne in 1819, are decisive on this question. . Through the care of the Superiors, the Society was preserved such as it was founded.

In regard to representation in Chapters and Councils, note

1. that in the Councils there was, at the beginning of the Society, a majority of priests: two out of three.

2. that the Chapters could not continue to be composed as at the be​ginning of the Society, that a limited representation was needed, that this representation should include priests and lay religious, that it was fitting that representation should be equal, that it was prudent that it should be fixed.

Doubt and suspicion entered into souls and they have a hard time leaving

· There always have been religious, priests and lay, who distinguished themselves by their wisdom: MM. Enderlin, Sorlot, etc. among the

lay religious (see the memoir of the latter in 1868). It seems that the Midi became disturbed first. Alsace was relatively calm until 1873 when the matter was raised on the occasion of the questionnaire of M. Hoffmann. Franche-Comte was more calm and more prudent.

· It must be recognized that the intentions of all were good but their spirits were not all equally judicious and emotions clouded judgments still more. M. Perrodin and M. Hoffmann seem to have been men of integrity and just that much more tenacious (note their attitude in the Chapters of 1873 and 1876). Several, seeing things more clear​ly later, sent, during their last years, letters of regret to Good Father Simler. The intimate letters of these religious, as also for Hoffmann and Nonnenmacher, reveal men who are very respectable and very attached to the Society (see the admirable sentiments expressed in certain of these letters).
· The unrest in Alsace, provoked without evil intentions in 1873 by M. Hoffmann, and intensified by the painful anxiety and incertitude in the wake of the option, was almost universal: the most solid religi​ous were drawn into it. But it was founded upon nothing.

How truly the Most Holy Virgin, as Fr. Simler repeated so often, di​rected everything through men and in spite of men! Without the dif​ficulties of 1865-68 we would not have had the Decree of January 30, 1869, so fundamental for us.

Without the troubles of the same era, we would have kept the Consti​tutions of 1839, more or less recast, instead of having this beauti​ful monument, so clear, so coherent, so rich and at the same time so traditional; this monument of the Constitutions drafted by Good Fa​ther Chaminade.

From beginning to end we notice, when we know things up close, the maternal action of Mary.

How we ought to know then the autograph notes of Good Father Chami​nade on the composition of the Society and the duties of each cate​gory of members!

CHAPTER TWO

THE PRESENT

4  THE STATUS QUO OF MARIANIST MIXED COMPOSITION

From 1891 until about 1967, the problem of mixed composition not only did not raise any more questions but neither was it further studied or more deeply researched beyond the repetitive schemata of doctrine and acquired practice.

There was a conviction that the mixed composition of the Society of Mary was an enrichment for the Church in general and for religious life in particular. Together with a few other Congregations, the Society of Ma​ry sensed itself living a positive and joyful hope.

5. THE SOCIETY OF MARY A "CLERICAL" CONGREGATION?

During the first years of the twentieth century, occasions arose for the Society of Mary to take up once more the components of the problem.

5.1.

The reform of canon law, in 1917, raised a question of the juridi​cal definition of the Society of Mary (clerical society or lay so​ciety) which came to be resolved almost bureaucratically through correspondence between the Society of Mary and the Holy See. The official response of Card. Gasparri, President of the Commission of Interpretation of Canon Law, carries the date of November 27, 1919 (AGMAR 0169.1.8) and classified the Society of .Mary as "clerical". The Marianists remained perfectly tranquil.

5.2.

The ecclesiology of Vatican II and the study of the reform of can​on law brought along a reconsideration of the theme of mixed compo​sition in a sporadic manner and with appeals to the General Chap​ters. In general, neither the Marianist grass roots nor the leader​ship felt impelled to a theoretical and a practical study of the problem.

5.3.

Toward the year 1970, the request to be able to name a lay religi​ous as provincial, and consequently as superior general, brought the problem back into the spotlight.

The Holy See, addressed August 22, 1981, maintained the definition of the Society of Mary as "clerical" but made it known that by in​dult the possibility of having a lay provincial remained open (Com​munications no. 140, October 2, 1981).

Under date of February 6, 1982, the Sacred Congregation of Religi​ous and Secular Institutes granted, for the first time in Marian​ist history, an indult authorizing a lay religious to be provincial (AGMAR 9G4.7).

5.3.1.

SPIRIT OF OUR FOUNDATION:

The mixed composition of the So​ciety of Mary (Vol.IV, 2nd ed. in French, Marianist Seminary,

Fribourg, 1969, En91ish edition, Marianist Resources Commission, 1977) .

This study constitutes a chapter of the 4th volume of the Spirit of Our Foundation which was never published by its

authors. The French text published by the Marianist Semi​nary in Fribourg is in accord with the original and inclu​des the following outline:

- mixed composition of the Society: origin, character, tra​dition .

- determining reasons

- three classes and equality in the eyes of the Constitu​tions

- "union without confusion"

- the priests

- the teaching brothers

- the workers

5.3.2.

FINAL REPORT OF THE S.M. SURVEY, 1970-1971:

Identity (ch. 9, p.335-342, Ver​celli, 1971) AGMAR 1892.9

Statistical tables and comments on the questions presented for studying Marianist identity and its vitality. The ques​tions were essentially the following:

- influence of mixed composition of the S.M.

- relations between priests and lay religious

- unity in the Society of Mary

5.3.3.

ARTADI JOSE-MARIA:

The role of the lay religious (1971) AGMAR6F15.l.5

Presented as a Position Paper to the General Chapter of 1971, the work treats briefly the mission of the lay religious in the Church from the historical viewpoint (Vatican II) as well as from the point of view of theory (definition of religious)and practice (function of religious in the Church). It en​tertains a solution which highlights the "laicality" of the lay religious in relation to his work internal to the offi​cial Church and in regard to the secularity of his profes​sionalism.

5.3.4.

LE MIRE NOEL:

Clarifying principle for studying the problem of categories (1971) AGMAR 6F15.1.20

Presented as a Position Paper to the General Chapter of 1971, the work calls attention to the necessity of avoid​ing the misunderstandings which come from not having re​course to the principle of “homogeneity" in the discussions. For example, the element of sacrament and the element of function (teaching, manual labor, catechesis, etc.) are not homogeneous elements for discussing the distinction of categories.

5.3.5.

TORRES ENRIQUE:

The Society of Mary is a clerical congre​gation. State of the question according to present canon law. Perspectives for the future (1971) AGMAR 6F15.2.2

Presented as a study to the General Chapter of 1971, this work adds to the state of the question, the perspective of a hypothetical future:

- the SM continues in its quality of clerical congregation - the 
  SM decides to define itself as a mixed congregation:

the only difference between priests and lay religious would be that deriving from priestly ordination

- the SM presents a compromise between the first two posi​tions accentuating this or that aspect.

5.3.6.

TOTTEN JOHN:

The three categories and the aggiornamento (1971) AGMAR 6F15.2.6

This work, sent to the General Chapter of 1971, studies the three categories in the SM and, rather indirectly, dedica​tes some ten pages to mixed composition where it speaks of the relations between priests and lay religious.

5.3.7.

VASEY VINCENT:

Society of Mary as clerical congregation (1971) AG11AR 6F15.2.14

"

A brief historical summary is given which records how the Holy See had considered the SM a clerical congregation long before 1917: not only in 1865 but already in 1839.

5.3.8.

FLEMING DAVID:

New thinking on ministries in the Church and implications on the SM C1975} AGMAR 1077.2 
Study prepared for the SYMPOSIUM 1975 (Glencoe) articula​ted under four main ideas:

- actual key elements of ministries in the Church

- implications for the Marianist apostolate

- implications for the structure of SM

- conclusions

5.3.9.

LE MIRE NOEL;

Juridical regulation of the SM, observations (1976) AGMAR 7F7.3.6

Observations given from the reading and study of the work of Fr. Miguel Sánchez Vega (q.v.) to underline the follow​ing thesis: it is in the Marianist tradition to be able to achieve an evolution which permits lay religious to enter into certain responsibilities. The only problem which re​mains in suspense is the following; as a “mixed" congrega​tion do we enjoy the privileges of clerical congregations or the privileges accorded by Cum Admotae? and under what conditions? .

5.3.10. MIGUEL SANCHEZ VEGA:

Juridical status of the Society of Ma​ry (1976) AGMAR 7F7.3.2

After a historical, juridical and ecclesiological excursus, the study presents the following conclusions;

- "de jure" the SM is clerical

- "de facto" the SM seems to be described in Perfectae 
  Caritatis
- it is impossible to pretend an absolute and radical equality

precisely as a result of mixed composition

- it is impossible to pretend a relative equality
5.3.11. ALBANO AMBROGIO:

Mixed Composition in the Society of Mary (CEMAR, Bolletino no. 8, October, 1978) AGMAR 1046.1.2

This work was published in French in Bulletin no. 8 of CEMAR and translated into English and published by MARIANIST RE​SOURCES CORMISSION, vol. 8, no. 4, Dec. 1977; idem, vol. 9 no. 3, Oct. 1978.

After a general introduction, a historical verification, and analysis of the present situation, the study presents some possibilities of evolution formulating five theses on the possible future of mixed composition in the Society of Mary and in religious life in general, coming to the conclusion that perhaps the time has come to pass from a "de jure con​dito" to a "de jure condendo".

Since this work received published reactions, here are given the five theses discussed and appraised by MARIANIST RESOUR​CES CORMISSION (q.v.):

- The SM considers its mixed composition as a positive his​torical experience capable of enlarging the canonical de​finition of religious life

5.3.12.

- The SM considers its mixed composition as an expression of 
  Ecclesial ministry which makes us participants in the sa1​vific 
  mission of the church

- The SM considers its mixed composition as a response to 
  The actual need for ministerial and pastoral pluralism


- The SM considers its mixed composition as patterned on the


ministerial function of the church rather than on a parti​
cular
  apostolic ministry.

MARIANIST RESOURCES COMMISSION:

Mixed composition, round table

(vol.8, no.4, doc.42, Dec.13, 1977 (vol.9, no.3, doc.48-49, October, 1978)

Starting from the work of ALBANO AMBROGIO (v. no. 11) vari​ous religious expressed their "reactions" to various affir​mations. Here is a summary of all the interventions.

5.3.12.1. David Thompson (who left the SM in 1981)

Reaction concerning his own way of seeing his minis​try as a Marianist. This ministry is enlarged by the fact of mixed composition; it is also necessary that the debate surpass the simple fact of functions in the government of the SM. There is a richness of presence to one another in the fact of mixed com​position. There is a richness of complementarity of ministries in the SM in the Church.

5.3.12.2. George Zehnle

a) We are experiencing a growing awareness of the e​quality of rights, especially among groups more or less marginalized until now (Blacks, Indians, Women, Gays). Is the Marianist problem of mixed composition of the same kind? That would truly limit it.

b) The richness of vocation for us is the call to a religious common life, with the added enrichment brought by the ministry of the priests to our com​munity and to our works; but the main thing is religious common life.

c) Where is the problem? We are more priests and fewer Brothers. Why do we bring up the problem of functions in government now since we did not bring it up when the Brothers were" much more nu​merous and much less represented than now? Be​cause both the priests and the Brothers are pas​sing through an identity crisis; the religious common life is not perceived by us as such; moreover the Brothers either leave or ask for the priesthood which (also in crisis in the 60’s/70’s) nevertheless had a clearer identity in the Church.
d) Solution: Determine whether a Brother being provincial would hide the real problem.  As religious (Brothers as well as priests) we are called to a Marianist religious common life.  Do we pray in common, work in common, take our recreation in common?  In a word, do we live in common?  These are the questions we ought to ask and in them look for worthwhile answers.  There we will see how little importance it is as to who can be provincial or superior general.
5.3.12.3.

Adolf Windish

Two important points should be noted first:

a) Mixed composition does not limit itself strictly to the SM


(religious men) priests and Brothers; it is based on the

fact that long before, in the Sodality, the Founder had ins​tituted a system of mixed composition, and of union without confusion, in the Church itself: laity, religious, semina​rians, men, women, etc. where the Family of Mary (as we call it)
was the reflection of the Church itself.

b) Reproduce the model of the Church in religious life. Let​ter of November 6, 1830 to M. Clouzet: "As for what touches the organization and government, I have always had in view to approach as much as possible the organization and govern​ment of the Catholic Church. The more one deviates from this plan, the less there will be of solidity and stability in the Society".

There follows the patristic doctrine of Christ, in which we are kings, priests and prophets; he establishes a system of administration according to this model, with the categories, the offices. That was rather new in religious life. The categories with the same rights and duties seem to be a nor​mal element for him in the constitutional texts of 1815 and 1839.

After a paragraph on the hierarchical organization of the three offices, Fr. Windish returns to:

The crisis of mixed composition in the S.M.

He fills in some historical data on this crisis from 1864 on;
he points out in particular that appealing to the spirit of

the Founder at that time did not bring much help, for his spirit was rather unknown at that era; and how, moreover,

Fr. Chaminade did not have to deal with this kind of problem (equality between priests and Brothers), although he had to fight to clarify the relations between "lettered laymen" and "artisans".

After Vatican II, return to the origins

One recognizes Chaminade in many of the Council documents: importance of the laity and the spirituality of baptism; the three functions of Christ and of the Church, and his triple ministry of priest, prophet, and king. Importance of the laity in the Church, but also within the SM, provided that, it be in the framework of the three categories responding to the three functions of Christ.

5.3.12.4.

William Bolts

In a general introduction, Brother Bolts recalls the develop​ment of the American society in the 200 years of its exist​ence, closeness of categories and political parties without confounding them; the importance of social sciences for gras​ping the implications of our problem. Then he asks some ques​tions: 
1. To what degree is there openness and freedom of choice to belong to a given category in the Society of Mary? What role does the talents of each one play; the master of no​vices; strong personality; why the refusal of the priest​hood to this one or that one?

2. Is there a "reasonable" or desirable proportion between priests and Brothers? Do we have an unwritten norm that the SM is composed principally of Brothers, with some priests for the internal and external ministry? And now, are we not becoming, with, the larger number of priests, communities in which the sacerdotal model of prayer prevails, for example?

3. Have we maintained equality of possibilities in regard to positions in the 8M? For example, formerly the superior of the community, among us, was practically always a Brother; now for some years we see many priests become superiors of the community (especially in the USA); I am not speaking of provinces with a clear clerical domination such as France or Italy.

4. Are we proud of this unique gift in its form of our mixed composition, 

It seems that the clerical Orders do more to promote their Brothers than we do, at this moment; are we content with ourselves and neglect to develop our mixed composition? We might at least try to understand it better

so that it will help us achieve our ideal such as Fr. Cha​minade desired(and to show forth an important sign in the Church. 
5.3.12.5.

Thomas Trager

Bro. Trager begins by summarizing the following idea: our mixed composition at the beginning did not have such a marked distinction between priests and lay religious; it was a sort of integration in fact. The animadversions (in the course of a twenty-year evolution from l865 to 1885) brought about an institutionalization of the difference of the two classes (cle​rics and lay religious) more clearly than from the beginning.

When we see the difficulties which the Congregations of Bro​thers have in getting certain of their members ordained (e​ven with the encouragement of the Council), we ought to take note of the blessing which mixed composition has been for the 8M from the beginning.

Another painful experience: the Congregations of Brothers have often had disagreeable experiences with the priests assigned to them by bishops, and have become rather "anti-clerical"; among us this phenomenon has also existed, but to a very be​neign degree, especially since it developed in regard to our own priests and hence in fraternity.

Therefore, let us thank God for our mixed.composition, with all its liturgical and spiritual riches.

Without doubt the exigencies of the time did not permit Father Chaminade to bring about all the fruits of this fundamental institution; we must do that now; in particular that allows us to offer the Church and to other religious Orders a model in the direction of participation and of the power of the Gos​pel producing all its fruits.

5.3.12.6.

John Mulligan

Thanks. A fear is that he (Bro. Albano) treats the subject with such delicacy that some run the risk of not seeing where it should lead.

Chaminade was ahead of his time; nevertheless we should not fear to specify those points in which he was influenced by the writings and thinking of his day; for example, we would have difficulty defending all of his stands in his circular on chastity. Likewise, we should not fear to say that the theology of his time could lead him to say
things he proba​bly would not say today; for example, the limitation of “light and salt" to the class of priests.
We are not at ease with the distinction of Congregations as only "clerical and lay"; AA suggests that the new Canon Law opens doors to other classifications. Rather than wait, we ought to take a "prophetic" position to move this point ahead.

5.3.12.7.   Robert Wiethorn

Our first gift is to be Marianists; to be a priest or Brother comes second.

We grow in two directions: the first is our intimacy and fide​lity to Christ Jesus; the second is our apostolic mission and our ministry toward our fellow Brothers, the rest of the Church and the world.

Our judgment on the role of the priest and the Brother would be facilitated by a reflection on the ministry of the Church and ministry in the Church. I would follow in particular the ideas of Herve Legrand, O.P. The ministry of the Church is fourfold:

1. to spread the Good News

2. to work at the reconciliation of persons and groups

3. to work at liberating persons and groups from all injustice 

4. to promote communion with God.

Marianists can follow this schema; thus the Chapter of 1971, Doc. 7 which specifies that the mission of the .SM is non other than that of the Church; thus our openness to every apostolate and mixed composition is a powerful help for that. It touches not only the SM but the entire Family of Mary.

It is a special gift to the Society and to the Church that the Founder could see that the ministries of the priests and the lay religious were both necessary to fulfill its mission.

The 1977 draft of the future Constitutions says that very well in the Chapter entitled UNION WITHOUT CONFUSION Cart. 8.1 to 8.3).

The action of the Lord is continued by all: the priests by the Word and the Sacraments; the Brothers by the transforming ac​tion of the Lord upon the world.

5.3.12.8. Bernard Lee
I. Situating our "duties"

Every human being has two fidelities to fulfill: fidelity to his past and to that which he has received as a heri​tage; but springing from two cells, he is a new being who has a destiny to fulfill, whence fidelity to this destiny, to his proper vocation.

Relation with the past and relation with the future; but between the two, to assure this fidelity, there is the present.

Concerning the past:

- What must be done to 

· respect the foundations characteristic of the past and

· to respond with creativity?

· to be faithful to the richness and the potentialities



of the past, in order to fulfill them?

Concerning the present:

- What things are to be done which are fitting and satis​fying in

 order to

· carry out experiments of quality in the present

· present life, richness, intensity, satisfaction

Concerning the future:

- What is the good thing to do in view of

· .contributing to the future in a satisfying manner?

· producing values in a field where every present deci​sion 
will be surpassed ("better" world)?

II. Carrying out our “duties”  

Our fidelity to the past and our call toward the future in​volve many possibilities.

The word "mixed composition" should rather be "mixed and equal composition" because many other Congregations have mixed composition. As to the future, many possibilities can open up in this regard:

a) priests and Brothers, with a partial superiority of the


former (provincial, superior general, novice master)

b) as above, but with proportional representation in the units

   of government

c) equality between the two groups without any restriction


either in functions or in representation

d) mixed composition in the ensemble of the Family of Mary. . . 
More or less consciously, the Founder wished to show that there was no opposition' between the ideas of the Revolution and the Church (long attached to the established order): Liberty, equality, fraternity.

At the present time there are also movements (with their excesses, as in the time of the French Revolution); should we, not see how the ideal, without the excesses, might be able to be integrated into the Church also? These movements, for example, turn around SOCIALISM, LIBERATION, FEMINISM, ANTI​COLONIALISM. In the Church that corresponds to Collegiali​ty; moving out of a priest-cast...

Salt and Light, applied to the priests, is an application drawn from the Gospel, since Christ said it to his disci​ples (Mt. 5: 13-14); that was understandable when the priests have a formation which the Brothers in general did not have; but it was not attached to the sacerdotal charac​ter as such.

One can dream of other possibilities in mixed composition, 
outside of positions in government open to all.

- FOR EXAMPLE THAT MARIANIST RELIGIOUS MEN AND WOMEN might


be elected to their reciprocal Chapters

- that Marianist non-religious might also enter into the


composition of Chapters


- other inter-actions among the various groups of the Fami​ly 
  of Mary...

5.3.12.9. John McCluskey

First remark. The term Lay applied to religious is a contradiction in terms. L.G. says explicitly: "The term 'laity' is here understood to "mean all the faithful except those in Holy Orders and those who belong to a religious state approved by the Church" (LG 31).

As to the Family of Mary, for the Founder, the "lay group" 
consists in the "seculars", that is, neither priests nor 
re​ligious.

More and more in the Church we see functions formerly reserved to clerics now being exercised by the laity, men and women. The same 
is true in the Family of Mary.

Jesus, scholars tell us was not priest, but prophet, announ​cer of the word, bearer of healing.
'

Moreover, the whole Christian people is a priestly people: LG l0.

5.3.12.10. I agree, especially with theses 2 to 5 of AA.

 Actually the Church is developing non-ordained ministries as much as the ordained; and the presbyterate (necessary) is assigned a role more humble than we have been accustomed to see for it.
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I am uneasy at the course which the discussions are taking on the richness of mixed composition in the SM and the priest/ lay roles in the Church; for our principal witness is that which flows from our religious consecration, leading us to live the Gospel in its radicalism and by vow. All the rest flows from that, whether we be ordained or not, whether we have administrative responsibilities or not. Therefore, the most apt is the better one. But I would not like to see the dialogue on mixed composition be limited to this distribution of functions "among priests and Brothers: The importance of the categories in the spirit of the Founder (in my opinion)is less attached to ordination than to the fact that all the categories of men and works be reached by the Marianists.

5.3.12.11. David Richards

I would like to take the second part of the article of AA as the 
point of departure for giving my reflections on the unique Marianist vocation. Here are my points:

1. Appreciate the Chaminadean intuition on mixed composition.

We should reflect on this today in a prophetic manner as he did in his time. Marian religious community whose life and apostolate are universal; in particular, mixed composition

and the three Offices permit us to embrace that mission in its totality.

The Marianist vocation, as I see it.

Call of God to commit us to Him in the service of the Peo​ple; this commitment is made in and through the Church; it is lived according to the ideal of the Founder such as generations of Marianists have developed it. This service is done in the name of and after the manner of Mary, etc.

This Marianist vocation can be considered in four contexts in intimate relation with each other:

a. The Marianist as an individual

b. The Marianist in the local community

c. The Marianist in his Province

d. The Marianist in a world-side Congregation

3. Our mixed composition today.

Joy of having the privilege of being able to call our own Brothers to assume the ordained ministry among us and for our mission: enrichment of the community by the Word and Sacrament. 
Conclusion: a question of leadership.

I agree with AA that the inequality between priests and Bro​thers to assure leadership in the Society loses its relevance today and that we are no longer in the times of Father Cha​minade.

That which is indispensible for leadership is: competence and confidence.

​

5.3.12.13. FLEMING DAVID/HAKENWERTH QUENTIN: Equal eligibility of

                               Provincial (1981) AGMAR 8F15 doc. XXII

5.3.12.14. VASEY VINCENT:

Equal eligibility of priest-brother for Provin​cial (1981) AGMAR 8F15 doc. XXV

Response to the propositions of Fleming-Hakenewerth (cf. no.13) based on the following arguments:

- The Founder adopted for the SM the principle "instar 

  eccle​siae" and therefore of an "unequal" society and thus a 

  hier​archical one.

- The new ecclesiology of Vatican II has preserved the prin​ciple 

  of "inequality".

- The universality of the Marianist apostolate is in function of the spreading of the faith. As in the primitive Church, it £ell to the apostles and their successors to nurture the faith of the Church and of religious life.

- The history of the SM risks making of the discussion on mixed 

  composition a principle of erosion of the thought of the 

  Founder.
5.3.12.15. VERRIER JOSEPH:

Priests and lay religious in the Society of Mary (1981) AGMAR 8F15 doc. VIII

A work strongly structured to maintain that the principle of equality between priests-lay religious is inadmissible

- from the point of view of the ontology of the Church

- from the point of view of the history of the SM

- from the point of view of ecclesiology after Vatican II

5.3.12.16. VERRIER JOSEPH:

A preliminary and fundamental question in re​gard to the Constitutions (1981) AGMAR 8F15 doc. IX

Work presented to the General Chapter of 1981 to uphold the following thesis: having been defined, in the past, as "cle​rical" the SM ought to remain within the established limits except for a solution of compromise consisting in accepting in principle no.4 of the decree CLERICALIA INSTITUTA of No​vember 27, 1969 (AAS 61, 1969, p. 739-740).

Work presented to the General Chapter of 1981 to develop three points:

- state of the question

- nine arguments in favor of the possibility of confiding the

function of Provincial either to a lay religious or to a 

priest 

- response to objections of historical, juridical and 

 privi​leged clergy type.

'

CHAPTER THREE

THE FUTURE

6. THE MARIANIST PROPOSAL OF A "DE JURE CONDENDO"

The problem resulted once again in being resolved. Certainly it was on the part of the Holy See which, in its response, confirmed the general principle, but conceding a derogation as possible for a particular case. On the other hand, it does not seem that all is peaceful in the Society of Mary which seems dissatisfied notwithstanding the privilege granted.

6.1. The Society of Mary does not seem satisfied, even though enjoying a statute of exception or derogation. The Society looks rather toward a modification of the general principle in Canon Law.

6.2. The Society of Mary experiences religious life conditioned by "de jure condito" (the existing law) and proposes a "de jure condendo" (as  a proposal) for this form of e​vangelical life in the Church and in the world.

In other words and using an analogy one might say: just as the question of the worker at the end of the last century had become a social question so the question of mixed composition of religious congregation from a Ma​rianist question has become an ecclesial question. The Society of Mary thinks that the time is mature to pass from a particular right by ex​ception to a general right, from a de jure condito to a de jure condendo

of religious life.
.

7. THE LIFE AND RISKS OF A DE JURE CONDITO
7.1. The de jure condito accepted and applied to religious life in gene​ral and to the mixed composition of the Society of Mary in particu​lar permits only two approaches:

7.1.1. The historical approach which calls upon the past and studies the mixed composition of a religious congregation as an ex​ception enacted in an ecclesial setting.

7.1.2. The juridical approach which reifies the nature of religious life according to the definitions of the hierarchy and of representation, of rights and duties, of authority and dele​gation.

Theological and ecclesiological premises and consequences of mixed composition, in such a context, appear already deducted and the most that can be obtained is a particular right not contrary to the ge​neral one.

The signs of the times are perhaps such today as to touch religious life, and 
its very structures, internal to the people of God in the modality of mixed composition.

The experience lived by the Marianists, and by other religious congrega​tions, instead of remaining an exception ought to permit religious life

to situate itself in the Church and in the modern world as a sequela Chris​ti enriched by varied evangelical ferments now mature:

8. THE ADVANTAGES OF A DE JURE CONDENDO
7.2. The risks derived from the conservation of a de jure condito seem evident not only for the Society of Mary but for religious life it​self.

7.2.1.

The first risk is that of accepting and being content with an exception or a canonical derogation. While solving the problems and choice of Marianist religious life, the codi​fied canonical exception fixes on the status quo vis-à-vis theological and ecclesiological reflection on religious life, immobilizes the typology of the sequela Christi in an expansive form.

7.2.2.

The second risk is that of impoverishing the ecclesial com​munity of one of its char isms. Some charisms are individual, unrepeatable, unexportable; others belong on the contrary to the entire people of God.

Religious life as such is a gift of God which involves the entire Christian community. Just as the Good News is not the property of the Christian group but belongs to all. of humanity, so religious life touches the entire Christian com​munity and is not a congregational monopoly.

8.1. parity of rights and duties derived from the person rather than flow​ing
     from his functions

8.2. reconsideration of the lay religious in the name of his belonging to the Church, of the ministerial values which he displays and of the sacramental values in which he participates

8.3. bring to religious life the characteristics of pastoral pluralism,
ministerial interdependence, organic insertion into the 1ocal Church
