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1. INTRODUCTION

When I saw the schedule of speakers and heard Fr. Langlinais’ talk I thought: I have the same topic as Fr. Langlinais, and I have the same convictions as Fr. Langlinais and I have the same satisfaction that he expressed regarding the way Frs. Ferree and Clemens supported the Working Brothers in the General Chapter.  Like him I am very happy that Bro. Cummiskey, by some rather skillful parliamentary footwork, contributed toward putting the idea of our mixed composition into the first chapter of the new Constitutions, for that chapter should mention those characteristics that are essential to the Society.  Like him I am generally happy about the Constitutions of 1967.  Like him I have hope that the General Chapter of 1971 will make the Rule more explicit re​garding the Third Category, for nowhere does it even mention it as such.  Finally I share with him the desire to approach these matters impartially.  
About this time you are probably asking: how are you going to say anything different? The answer is simple. I am just going to be myself and state some facts in my own way. Like Fr. Langlinais I want to be impartial and I start out that way, but I can't sustain the effort. The facts get the better of me. I wrote a paper of some nineteen pages in the spring which was quite impartial, but when I gave two talks to the Scholastics to follow up on it, those talks were rather obviously a marshalling of facts and reasons for stressing our three-category composition. My studies of the Society seem to force me into that groove- -not primarily in order to line up a two - thirds vote in the 1971 Chapter for putting the phrase "third category” into the revised Rule, but in order to get as many Marianists as possible thinking about what the Founder had in mind in organizing us as he did. I even feel that in a pinch we could get along with the 1967 ver​sion of the Rule. 
But I do not think we can stop trying to get a clear consensus on what Fr. Chaminade had in mind about our categories. Considering how things actually worked out at the last Chapter, I'm not at all sure that we as a group have done anywhere near enough thinking about these matters. So I'd like to talk about the mixed composition of the Society in relation to the reason for the General Chapter and for the revision of the Constitutions: namely, the Aggiornamento. 
I want to treat three points:
I.  Our mixed composition in the general context of the Aggiornamento,

II. and then in regard to one of the reasons why an Aggiornamento was necessary,

III. and finally, the role of the Third Category in the Marianist Aggiornamento.

*******

NOTE: In preparing the taped material for typing, Bro. John introduced into the text some documentation for some of his statements. He claims to be able to document every sentence of his talk, and would solicit any feed-back re​garding sections for which others would welcome documen​tation.  However that may be, the abbreviations he uses in giving references need some explanation.  His practice is to refer to a book by author, title and either page or sec​tion number. The first three letters of his reference give the first three letters of the Author's name. The next three letters (all capitalized) give the initial letters of the first three most important words of the title of the work. A complete list of the symbols he uses is given in alphabe​tical order at the end of the paper.  It will be necessary to consult this because in certain works like the Grand Institut, The Spirit of Our Foundation, and the Letters of Father Chaminade he uses special symbols. The explanation of all of them can be found at the end of the paper.

I.  OUR MIXED COMPOSITION IN THE

GENERAL CONTEXT OF THE AGGIORNAMENTO
2. THE SOURCE AND NORM FOR RENEWAL
Vatican II insists that the Aggiornamento of religious congregations be  guided by a return to the sources (Abb. DOV. 468) and goes on to indentify the two most basic ones: Christ as proposed by the Gospel (op. cit. 2,5, 13-15,25) and, for each congregation, the spirit of its founder (op. cit. 2,9,11).  Surely for Marianists these two sources are closely related.  For it was in meditation on Christ as proposed in the Gospels that our Founder nourished his spirit and received both for himself and for us the Marianist charism.  This charism is, moreover, both in him and in us, a special participation in the Spirit of Christ.  The two sources from which the Council urges us to draw for the renewal of our corporate life are, then, aspects of a single source: the Spirit of Christ, Risen and active among us today.  In distinguishing two sources the Council is pointing out two ways in which we should test our interpretation of the manner in which we think Christ is urging us to respond to the needs of our time. The Council is telling us in the words of St. John, "Test the spirits to see whether they are of God" (1. Jn.1. 4), by considering the manner in which the Spirit of Christ is manifest; first, in the Gospel and, then, in the life, writings, and works of the Founder. We shall try to guide ourselves by these norms, noting first of all that our Found​er tried to express the Marianist Spirit most explicitly in the four re​dactions of the Rule written during his lifetime. We consider these.
3.       THE GRAND INSTITUT
The Society's first year of existence was a year of novitiate. The first Marianist Brothers spent a year just learning to think and to pray, to be motivated and to act as Marianists.  In this they were principally guided by the first and longest of all redactions of the Marianist Rule, the Grand Institut. It was written in 1815 for the Daughters of Mary and used by the Society from the very beginning as the basic guide for Marianist spir​itual and professional formation, as well as for organization and adminis​tration. It described in great detail the Marianist Method of Formation, which aims to render the Spirit of Christ effective in every phase of Marianist life through the system of virtues, the prayer of faith and the participation of each Marianist in the three offices of Christ (See GI. 446-447).446-447).  The first two points have been given much attention in Marianist studies over the past years. The third, the participation of each Marianist in the three apostolic concerns of Christ, has re​ceived much less attention. The reason for this neglect may well be the practice in all redactions of the Rule after 1839 of postponing all treatment of the three offices until the second Book of the Constitu​tions. There they are treated primarily, if not exclusively, as an administrative device. It was quite otherwise in the early days of the Society.

4.  THE THREE OFFICES OF CHRIST, CENTRAL TO MARIANIST LIFE

In those days the three offices exercised a central role in Marianist life (e. g. D. 1. 137, 149). Fr. Chaminade, as a matter of fact, selected the Marianist emphasis on the three offices for mention to Pope Pius VII as a distinguishing characteristic both of the Brothers and of the Daughters of Mary (L.1. 110). Moreover, as we shall see, he set up the method of formation in a way that made the young Marianist aware in every phase of his formation that his goal was to share as intimately as possible in the full range of Christ's apostolic concern; that is, as fully as possible in the three offices of Christ.  Fr. Chaminade man​aged this by developing the Grand Institut, the first Marianist Rule, along the lines of a manual of formation and then making the formation which it prescribed pivot about the exercise of the three offices (See: Win. MSS. 167, 176-177, 215,216).  In this way the Marianist was formed to orient his personal spiritual life toward the full range of Christ's apostolic concern.  As we shall see later, an essential part of his formation was an exercise covering most of his second or extern year of novitiate in which he was led to realize that his particular talents and limitations fitted him for specialization in the works of one of these offices rather than the other two.  In this way he was led in a very practical way to appreciate that his part in the Society's universal apostolate was one in which his personal limitations could be overcome only by his willingness to coordinate his contribution to the Society's apostolate under the direc​tion of an administration which was on every level organized according to the same three offices of Christ (GI. 18-19).  As long as formation was carried out along these lines, the lines of the Grand Institut, there was no need to mention the three offices in the first book of the Rule. Each Marianist would see his participation in them as an essential part of his spiritual life of union with Christ, a spiritual life oriented in its very roots toward the apostolate of Christ in union with all other Marianists.   Now this seems to be exactly the situation during the Founder's lifetime. The Grand Institut guided the formation of Marianists, either directly or / through the various "reglements" [Rules] which were derived from it for the use of those charged with the formation of candidates.

5.    THE THREE OFFICES AND THE THREE CATEGORIES
But what concerns us here, besides the general importance of the Grand Institut as an expression of the authentic Marianist Spirit, is the fact that in it the three offices are explicitly identified as the three apostolic con​cerns of Christ in which every Marianist must be led to participate (Gl. 446-447).  More of this later.  Here we simply note that it was not until 1839, twenty-two years after the foundation of the Society, that the Grand Institut was really replaced by another Rule.  During those years it re​mained the basic expression of the principles from which our method of formation, organization and government derived.  Even after the commen​dation of the Society in 1839, the Grand Institut continued to influence the life of the Society through the 1939 Rule which derived from it the princi​ples it enshrined.  As a guide to Marianist formation and spirit, to Marianist plurality and direction, no document is more comprehensively basic than this one.
Building on the deeply spiritual principles set forth in the Grand Institut, Fr. Chaminade was able to give Marianists an organization animated in every fiber by the Spirit of Christ. For Marianist organization derives from Marianist spirituality in much the same way that an oak tree derives from the life of an acorn.  The acorn is, in this case, and in a very true sense, the Grand Institut.  In it furled up, ready to burgeon out into the organized Society, is the Marianist three-category organization.
I make this last statement here simply to indicate the pertinence of this rather long discussion of the Grand Institut to the topic at hand.  As the argument of the present paper develops I hope to make the truth of this statement appear more and more cogently.  Here it suffices simply to make clear why considerable attention must be given to the Grand Institut as a very important expression of the Founder’s thought.
6. THE THREE OTHER RULES OF THE FOUNDER'S LIFETIME
NOTE: Bro. John sketched blackboard diagrams as he talked and used the relationship between symbols in these dia​grams to bring out relationships between ideas he was presenting. We have endeavored to reproduce those diagrams that seem necessary for an understanding of the reference he makes to them.
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During the Founder’s lifetime three other Rules besides the Grand Institut were written: those of 1818, 1818/29, and of 1839.  The 1818 Rule presents the mixed composition of the Society as both a two-fold clerical/lay composition and a three-fold priest/teacher/worker composition.  It does this, moreover, in a way that brings out the complementary nature of these two meanings.  In it, Father Chaminade speaks of two colleges: a college of priests and a college of lay members; and then of two classes of lay members, the lettered and non–lettered.  Afterwards he treats each of these separately.  He writes a chapter on the persons in the society and it is clearly divided into three distinct parts: one for the priests, one for the lettered laymen, and one for the workers.  It is, then, very clear that by mixed composition, Fr. Chaminade meant BOTH a two-fold AND a three-fold composition: BOTH a clerical/lay AND a priest/teaching brother/working brother composition.   As a matter of fact Fr. Chaminade keeps BOTH these meanings in all three of these Rules.  He never neglects to mention that in addition to the clerical/lay composition there are TWO LAY categories.  He always mentions the third category as the SECOND LAY category.  I am speaking of the Rules of 1818, of 1828/29, and of 1839.  That is the original tradition there, (See figure # 1 and the boxed part of it).  The Grand Institut (Fig. #1: 1815, GI), since it was written for the Daughters of Mary could not be expected to have the clerical/lay composition; but, as we shall see, it has the three categories in it in a very basic and beautiful way.  This is important because, as we have said, the Grand Institut directly governed the formation and spiritual life of Marianists during the first two decades of the Society’s life.   It has never ceased to do so because as Fr. Chaminade insisted that all subsequent Rules derive from its principles (see Del. HCS 40-41; L. 3. 811, pp 549-550; 1835 – XII-24).
7.  THE 1925 RULE AND THAT OF 1967

Now consider the 1925 Rule.  This is the one that my generation memorized as novices.  It makes no mention of three categories.  I remem​ber in 1944, I wrote a proposal for strengthening the third category.  I made the mistake of phrasing it that way.  When I offered the proposal to the Provincial Chapter, I was told, unofficially: “There are only two categories in the Society of Mary, and if you don't believe that, read your Constitutions.”  The fact is there are only two categories here (see C 1925, in fig. 1). No mention of the third category at all. So then when you put the 1967 Rule in here (see Fig. # 1) an enormous step has been taken. By “step” I mean moving from this (C 1925) to this (C 1967) and toward this (the boxed Rules).  Well, you say, that's not progress. The way you’ve got that diagram drawn everything points toward 1815, which was a century and a half in the past.  That's moving backwards.  But I still think it's progress in the light of what the Church means by Aggiornamento.   Let us recall again (see Section 2) that the Council insists that the Aggiornamento of the religious congregations should be guided by a return to the sources and specifically to one source, CHRIST, as He is presented in the Gospel and in the Spirit of the Founder.  Now what I have in the box in figure 1, are the four expressions of that spirit which were written either by the Founder and/or during his lifetime.  Interpreted in the context of his life and writings they give us our way of following Christ as presented in the Gospels.  That is why the norm which the 1966 General Chapter chose for the revision of the Rule was the 1839 Rule, the last Rule written by the Founder and the one in which he felt he had best expressed the Marianist Spirit.  It is in this sense that I say the 1967 Rule is a definite advance over that of 1925.  In expressing how the Marianist spirit finds application in our day, it comes closer to the norm which is the spirit of the Founder as expressed in the 1839 Rule.

8.  THE ESSENTIAL NORM
But the fact is, the 1967 Rule does not mention the three categories, and in this it falls short of those written by the Founder.  But as I said, I think we might get along with it as it is, if everybody understood what it does say in the context of the Founder’s works and writings as a whole. The important thing is to read the Constitutions as an expression of the Marianist tradition.

In the actual process of communication a word receives its really pro​found weight of meaning from the sentence, the "sententia,” the context of thought, in which it is used. My concern then is to develop the Mari​anist context of thought in which the 1967 Rule is written.  This context of thought or Spirit is, I believe, given us by God through our Founder and our forbearers in religion- - given from within our hearts formed in prayer, given also by God's influence on our lives through the Rule,   through superiors, through our life in community - - in a word through the real enlightenment that we receive in what we call "direction.”  Now the 1967 Rule is for us now such an instrument of direction and I want to make sure that we understand what the 1967 Rule MEANS in the con​text of Marianist thought - - of the Marianist charism as received through Fr. Chaminade. That's what makes a difference.  So notice the norm is not what is old, just because it's old; nor is it what is new just because it's new; the norm is what the 1925 Rule calls "our Gift from God,” what the 1967 Rule calls "our heritage,” and what the Church has recently been calling the “charism" of a religious order. That is the norm: what we receive from God as a religious congregation, because that’s the only thing that really makes a difference in the long run.  The rest can and should change, but what God has in mind for Marianists to be and to do in the Church, that has the permanence of God's plan—an eternal plan which does not have to change with the times because it is the plan within which all times are times of change.
9.  THE GRAND INSTITUT, AGAIN
Now God does not bestow a charism, an apostolic "gift" or "heritage,” upon a group of people in the Church without their intelligent coopera​tion. They have to make their best effort to receive God’s gift to them as intelligently as possible. They must bring themselves to be as fully appreciative of its value as a gift from Him as they can be.  Fr. Chami​nade was our Founder precisely because he was himself so conscious of the greatness of the gift God was offering. He was impelled by this consciousness to draw others -- the first Marianists -- to make heroic efforts to receive it and to make it their own - - the center of their corporate existence.  It is, I believe, true to say that he dedicated his entire life after 1815 to bringing Marianists -- himself included - - to accept God's gift in every act of their lives, that they might in every act of their lives give expression to it.  
Among his efforts to express the Marianist gift, the redactions of the Rule he wrote have a special place.  Among these, surely that of 1839 is the most perfect, for he presented it to the Society and to Rome as just that.  But this does not imply that he had nothing more to say than he said in the 1839 Rule. His sufferings during his last years indicate that he had much more to say. Moreover he constantly tried to get that “much more” said in a manual of direction and in various other supplements to the Rule which he called “reglements” for various types of works and persons in the Institute – and in his letters, his administration and direction generally.  And as he labored to get the Marianist spirit and Method down in some form of writing, we know that he constantly kept at hand previous expressions of it, and that he referred to them and used phrases drawn from them, developing what they said as it app1ied in new and different circumstances.   Here it becomes clear that the only really sound way to advance toward a grasp of his thought and of our Marianist gift or charism is to seek it in the context or body of all the writings and works in which he sought to give it expression.  Now the Grand Institut is one of the most basic documents in that body of works - - one which, as I have already implied, has not been sufficiently studied.  Allow me a few moments to open up some of the wealth of insights that it contains regarding the dynamics of Marianist Organization.
10.   SHARING IN CHRIST'S THREE APOSTOLIC CONCERNS
One who reads the Grand Institut right through will see that the candi​date was made aware at every turn that Marianist life was guided by concern for the three offices (see. e.g. D. 1, 52, 97-102, 119,  138, 271-305, 1361, 1365, 1367, 1379, 1383-4; L.1. 235, pp 419-420; l823-V-5).  Why this emphasis?

Fr. Chaminade in the Grand Institut, is quite explicit in giving the basic reason.  The Society is organized this way, he says, because Christ prayed, taught, and worked (GI, 446-447 and Catech. Abrègé #32.  See also D. 1. 278,  283, 374, 14).  The Society and every member of it must have these same three apostolic concerns quite simply because they are the concerns that governed Christ’s life and must still govern each one’s Christ-life.  Each Marianist and all of them together as a Society must live His life, sharing in His Spirit (D. 2, 16-17, 308-347, 404-437, etc.).  So much for the background of each novice’s first year of formation.

11.   TWO YEARS OF FORMATION
Here we must realize that the Grand Institut --and subsequent Rules also-- provided for two years of novitiate. The first year was devoted quite simply to bringing each novice to participate as fully as possible in the Spirit of Christ.  Fr. Norbert Burns has studied this in his magisterial work, Ascetical Formation at the Origins of the Society of Mary.  He calls the way of bringing this about “The Marianist Method of Ascetical Formation.”  

The goal of this method in the first or “intern" year of the novitiate was, as we have said, to bring each novice to live as fully as possible by the Spirit of Christ.  The second or "extern" year of novitiate was designed to help young Marianists discover how Christ, who gives them a partici​pation in His Spirit, wishes to animate them by that same Spirit in their apostolic work as Marianists.

12.   THE SECOND YEAR: ENTRANCE INTO CHRIST'S PRESENT WORK
Fr. Chaminade goes into considerable detail in describing the way the second-year novices are to be drawn into the full range of Christ's apostolic concern.  The detailed procedure might now seem quaint to our sophisticated young people--especially to young men.  According to the Grand Institut, the novice-mistress is to bring into the classroom the Head of Zeal, in a solemn little ceremony (GI. 446; D. 1. Ill). A supplementary document says that the event should be sufficiently solemn that the novices will never forget it (D.l. 362-363). The Head of Zeal is then to describe the Marianist works that express this first apostolic concern of Christ, works which express the mind of Christ with regard to prayer.  Such works were for the Daughters of Mary at that time: Sodality work, teaching of catechism, preparing children for First Communion, and so on.  All such works, other documents indicate, may be listed on a little plaque for display.  Then for three months the novices were to concentrate on getting experience in the works of the first office (GI. 454-455; D. 1. 119-120; E.  3.80, 207).  Next, the head of the second office was to be called in to introduce them to the works which express the second apostolic concern of Christ: His concern to teach (D. 1. 282-287). After they had  spent three months deepening their participation in this aspect of Christ’s work, the head of the Office of Temporalities was to be called in to open up to them the apostolic implications of Christ's concern to bring all material things within the order of His Father's Kingdom (see D.1. 277-281).  Now what was Fr. Chaminade trying to do?  He was trying to make sure that the Society always kept its vision open to the full breadth of Christ's apostolic concern.  The Society, like the Church, is to be con​cerned about the salvation of mankind in just as complete a sense as Christ is, and since Christ has these three concerns which taken together are universa1, so every Marianist even though he has to specialize, must have this same universal concern for the salvation of mankind.

This introduction to the works of Christ in the Society would take at least nine months, three for each of the three offices. During these months the candidates, through their experience in the works of the three offices, and the superiors, through their observation of their particular aptitudes, were to form an idea of the kind of work for which each was best fitted. On this basis the candidates found their place in a particular category. (GI. 455-6; "Abrègé du Conseil",  p. 12;. L,.1. 95 p, 170;  D, 2.   305, p. l63").

13.  THE THREE CATEGORIES DERIVE FROM CHRIST'S THREE OFFICES
I apologize for this rather long documentary introduction. But I think it is important for you to realize that the thoughts I am going to present in the remainder of this paper are not basically my own ideas about the Society.  I think I can document every sentence of the previous twelve sections and I will gladly respond to anyone who wishes further evidence of how anyone of them traces to the thought and tradition of the Founder and his early disciples.  In order to get on to the pressing issues of our day, however, allow me simply to summarize what I think can in this manner be established.
1)  I think that it can be shown that Marianist life and organization, formation and apostolate are in all four Chaminadean Rules characterized by a strong insistence that everything derives from the personal and corporate participation in the three apostolic concerns of Christ, a participation which each Marianist begins in baptism and which he seeks in every subsequent consecration –and especially in his Marianist religious consecration—to deepen and extend.
2)  I think it can be further shown that the Marianist categories derive from the participation of Marianists—both personal and corporate—in the three offices (functions or concerns) of Christ.  This second affirmation has surely not yet been fully established.  But the fact that Marianists were placed in their categories according to their demonstrated aptitude for work under one rather than the other two offices does seem to indicate a connection between the offices and the categories.

3)  This connection was surely not that of a simplistic administrative system in which the members of the first category would be directly subject to the first assistant, the second to the second assistant and so on.  This simplistic and direct relationship was repeatedly and emphatically denied by the Founder and is still denied by all who know anything about his ideas of Marianist administration.  The connection is not of this direct nature, but there is a connection and a first glimpse of it is given in the way the Founder wanted candidates to find their categories.
14.   AS THE CHURCH, SO THE SOCIETY

This very brief description of one part of the Grand Institut opens to us a guiding principle of Father Chaminade's life.  He loved the Church and made that love a dominant motive of his life, an aspect of his union with Christ who "loved the Church and delivered him​self up for her" (Eph. 5. 25-26).  I think it is true to say that the only ecclesiastical title he really cherished was that of "Missionary Apostolic," which gave him a kind of right to work anywhere to build up the Church.  Moreover, he had a characteristic way of building-up the Church; namely, that of building-up within it communities of Christians designed to be, so to say, small replicas, miniatures of it.  He returns repeatedly to this image, especially in the early days of his Sodality work. Over and over he holds up the apostolic Church in Jerusalem as the model for the Sodality and for his works generally.  It is as though he were trying to make it possible for the Blessed Mother, now triumphantly active by her intercession in heaven, to do again in Bordeaux what she had done in Jerusalem after the Ascension of Jesus: to build around her a perfect Christian community whose embodiment of the Mystery of her risen Son's presence would proclaim the Good News beginning in Bordeaux and thence to France and to the world.  
He used this same idea of sharing in Mary's work by building up a Christian community after the model of the early Church and of the Church in general to explain his idea of the Society.  Repeatedly he holds up to Marianists, as he had to Sodalists, the Church itself as the model of their union in Christ.  The Spirit of the Society, he told them in the retreat of 1822, is the Spirit of Christ (Cha. NRP. 2. 241-244).  They share in the Spirit of Christ by baptism and hence in Christ's filial love of Mary, in his love of the Church and in his apostolic spirit.  I recall these archetypal ideas of Fr. Chaminade's thought because I think the line of thought that I am about to develop is directly in line with them.
15.   A GLANCE AHEAD

But we must be more practical, and I must in my exposition be more down to earth. The fact is, a considerable number of Marianists do not think that the Society's participation in the Spirit of Christ requires three categories. They would be quite content with only two: the clerical and the lay. I am going to try to explain how Marianists got accustomed to accepting the limited notion of "mixed composition" which we find in the 1925 Rule by comparing the thought of Marianists since 1865 with that of Catholics generally since, say 1560. Later I will continue the comparison at a much deeper level, suggesting that we as Marianists model our apostolic aspirations in this period of Aggiornamento upon those that the Church has expressed in the documents of Vatican II.  In pursuing this line of thought I am convinced we shall be following out in our day the thought of our venerated Founder.
16.    THE PROTESTANT ATTACK ON THE MIXED COMPOSITION OF THE CHURCH
In sections (6-8) we noted that if one were to form his idea of the “mixed composition” of the Society from the 1925 Rule he would settle upon a much more limited idea of that composition (simply clerical/lay) than he would were he to form it from the Rules written during the Founder’s lifetime (those in the box in Fig. #1).  There is, in a word, a difference between the meaning of “mixed composition” in these two periods of Marianist thought.  In an effort to being light to bear on the reasons for that difference, let us compare in figure #2: the Church (first row) in her reaction to a threat to her life, with the Society (second row) in her reaction to a similar threat.
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FIG. # 2  AN HISTORICAL PARALLEL
In both cases there is a threat to which each reacted vigorously.  In the perspective of subsequent history I think we will b e able to agree that the reaction of the Church was an exaggerated one from which she is trying to recover in her Aggiornamento (fourth column).  I wish then to inquire whether or not the reaction of the Society to a similar threat does not seem, when considered in the light of the documents of the Council, to have been likewise an over-reaction.  I wish then to ask what light these considerations being to bear upon the Marianist Aggiornamento.
Let us begin with the Church's reaction to the attack on the priest​hood around 1530. The Reformers in their zeal to reform the clergy saw fit to deny the existence of that which basically sets priests apart from the ordinary faithful; namely, the Sacrament of Holy Orders and more specifically the sacerdotal character and powers which it confers.  This denial had far-reaching theological implications which need not concern us. What does concern us is the reaction within the Church to which the Protestant attack gave rise. 
When Protestants denied that ordination conferred any distinctive dignity upon priests, Catholics responded by affirming all the more strongly that distinctive dignity.  This very natural reaction of people to an attack on what they hold very dear accounts in great measure for the great emphasis which Catholics placed upon the difference between the Catholic clergy and laity during the years from 1530 to, say, 1965. During this period the dominant emphasis is on the clerical/lay composition of the Church because that was being denied by Protestants. We naturally tend to affirm what we think is being erroneously denied. Anybody who lived between 1530​-1930 knows that that's the way Catholics were reacting to the Protes​tant threat. They were insisting that when a man is ordained he re​ceives powers that other persons do not have. This led Catholics to respond to their priests in a way different from their way of responding to others. When the priest said something, Catholics tended simply to agree because Father said so. To the laity, he was the one who had powers and a dignity which they did not have; the laity were the ones that didn’t have these. So Catholics tended to expect apostolic action to come from the clergy.  
And the laity, what was their job? Someone summed it up: they obeyed, they prayed, and they paid. They were the sheep and he was the shepherd; if anybody asked them: why don’t you do more apostolically? They said: That's the padre's job. He's a priest. He has priestly powers, we don't. Why this habit of leaving all apostolic work to the clergy? Well, when the clergy had been denied their distinc​tive apostolic role by the Protestants, the tendency among Catholics was to over-react and attribute to the clergy the entire work of apostolate. Now, something like this happened in the Society.
In 1865, Fr. Caillet decided to get our Rule approved in Rome.  So Marianists put their Rule in a form they thought would be acceptable and sent it to Rome.  The Sacred Congregation studied it and returned it with forty animadversions.
17.  THE ANIMADVERSION AGAINST THE CLERICAL / LAY COMPOSITION OF
        THE SOCIETY
The first animadversion of 1865 seriously threatened the clerical / lay composition of the Society.  Almost all Marianists were immediately up in arms.  They saw clearly that if the clerical/lay composition of the Society were to be radically changed, the Society would no longer be the Society which Fr. Chaminade founded.  For his society another one would have been substituted.  There was consternation in the Society and a vigorous determination to do everything possible to prevent what seemed to many an impending disaster.  I have already recounted in a previous paper how this ultimate disaster was in fact averted.  Here I simply want to point out that in very much the same way that the Church over-reacted against the Protestant threat to its clerical/lay composition, so the Society over-reacted to the threat to its clerical / lay composition.  In both cases the over-reaction consisted in almost exclusive insistence upon clerical/lay composition attended by an almost complete neglect of the participation of all members in three offices of Christ.  In the Church, as we shall see, this neglect led to a serious weakening of the lay aposto​late with an attendant crippling of the Church’s ability to influence the direction of social change. Essential points of contact with the environing world were lost. The world pulled further and further away from the Church.  
In the Society the almost exclusive insistence upon her clerical/ lay composition led to an almost complete neglect of her three-fold compo​sition of Priests, teachers, and workers. The evidence of this is over​whelming. The second meaning of "mixed composition" - -the three category meaning- -which Fr. Chaminade and the entire Society gave to "mixed Composition" before 1865 does not, as a matter of fact, find any place in any of the four versions of the Rule written during the century between 1865 and 1967. In all these four redactions, the term "mixed composition" is limited to clerical/lay composition; no mention is made of the Society's three-fold composition. The Society was forced to react to a threat to her clerical/lay composition because the Church's over- reaction to the Protes​tant attack on her clergy was pressed upon her by the first animadversion of 1865.  Marianists were, then, reacting with a fear compounded of both the Church's and her own. Surely some measure of that over-reaction is understandable.
18.  THE GENERAL CHAPTER OF 1966-67 REFUSES TO MAKE WAVES
In the General Chapter of 1966 an effort was made to get back into the Marianist Rule the Founder's wider meaning of mixed composition, a meaning which includes the three-fold priest/teacher /worker composition which was so exp1icity stressed during the first half century of the Society' life.  The effort was, however, only partially successful. The 1967 Rule never mentions the three categories of the Society. It never says that mixed composition can have any other meaning than c1erical/lay composition. It uses three phrases: mixed composition, unique composition, and special composition, but it never states that such phrases traditionally meant three categories because a consensus on that issue could not be reached among the capitularies.  Hence the meaning was left open.  Anyone reading the 1967 Rule will not learn the full meaning that the Founder attached to the term "mixed composition.” He will, however, find that meaning indicated and suggested.  He will find the 1967 Rule identifying three distinct apostolic functions which Marianists fulfill, and in which they seek sanctity; and he will find the 1967 Rule deriving these from the three offices of Christ. This is a definite advance because it is in the three offices of Christ that the Founder found the theological justification or mystique of our three​-fold composition. But the 1967 Rule stops before reaching his completed doctrine and practice.

The question is: Should the Rule give his complete notion of "mixed composition? Is it really that important in the Marianist Aggiornamento?  To answer this question we have to consider what Pope John XXIII and Vatican II meant by Aggiornamento and what they said religious should do to take part in it.
19.  CLERICAL / LAY COMPOSITION IN THE WIDER PERSPECTIVE OF AGGIORNAMENTO
(As Bro. John developed the next section of his talk he used a diagram like that of figure 
#3 below to illustrate the parallel he was drawing between Aggiornamento in the apostolate of the Church and in that of the Society.)
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The middle column (A & B) sums up figure #2 and the last two sections 16-18. We wish now to view the situation described there in a more comprehensive historical perspective, considering (in column three --​ to the right) how (C) Vatican II tried to remedy the over-reaction in the Church. We shall see that the remedy was found in the patristic theology of the apostolate (column one to the left).  More specifically: the Council Fathers sought a remedy (E) in the theology of the apostolate which guided the zeal of the Church prior to the Protestant attack on Holy Orders and (F) that this theology of the apostolate is precisely that from which Fr. Chaminade drew the Society's organization according to the three offices and three categories. This will give us some indication in (D) (third column, to the right) of the principles according to which the Marianist Aggiornamento should be pursued.
20.  WHY THE CHURCH NEEDED AN AGGIORNAMENTO  (FIG #3, A-C)

With regard to the Church we say there is an Aggiornamento here (C). Well, what does Aggiornamento mean? John XXIII told us it means catch​ing up. Well you don't catch up unless you have fallen behind.  How did the Church fall behind?  What is the Church catching up with?  She can scarcely be catching up with herself.  The Church is catching up with the world - - the world got ahead of her.  How did the world get ahead of her?  Through a series of revolutions: navigational, scientific, agricultural, medical, technological, and -- with these, a concomitant series of social revolutions.  The technological revolution is still in process and is still bringing about a continuing revolution of social innovation that goes on at an ever more accelerated pace. The mood of the world is one in which man seems to expect everything to be changing.  That's where the Church got behind.  She acquired an attitude in which she expected things to stay the same.  Then John XXIII looked up; he said they are pulling away from us. We must catch up. There was a need to catch up in both attitude and activity.  Now in what area did the Church get behind?  She didn't get behind in spiritual things, she's way ahead there.  In fact the principal reason she must catch up is so that she may be in a position to communicate to the world her spiritual riches. She got behind in the order of tem​poral things: scientific revolution, technological revolution, the revolution of social innovation, man's mastery over the material universe. That's where she lost out: in the realm confided to the apostolate of the laity.  This is significant, and we do well to ask, why?
21.  BECAUSE OF A TOO EXCLUSIVE STRESS ON CLERICAL / LAY COMPOSITION 

       IN THE PRE-CONCILIAR CHURCH
The Protestant attack on the priestly character led the Church to define the laity by what they didn't have, by their subordination to the clergy.  The consequence was apostolically crippling.  The laity got the habit of expecting the clergy to carry forward the entire apostolate of Christ.  Among Protestants it was quite different. With no Holy Orders to distinguish their ministers from their laity they had no reason to think the ministers had a monopoly on the apostolate.  All Protestants were lay, and all were together obliged to labor apostolically.  I know that before the Council I very often envied the situation of the Protestants: their missionaries were so often laymen, and because of this they were tapping the enormous pool of man-power which the laity represents.  Our failure to tap the corresponding pool of lay power in the Church was forcing us to use very carefully educated priests in works quite foreign to their training, while preventing us from using those best trained for those works.  This was inefficiency of the worst kind. Now that's one thing the Aggiornamento was about.

Because the Church had for centuries insisted on the clerical/lay differ​ence, Catholics had come to define lay people in an almost entirely negative way. The laity were those who were neither clerics nor religi​ous.  Such a definition said in effect that they were those who were lacking something that others in the Church had.  No doubt there were explanations that this was not what was really meant, but it is significant that explanations were so necessary. The fact is the term, lay person, meant first of all: NOT a cleric or religious, and this meant the person was lacking some power, function or dignity in the Church. Very little was actually said about what powers or functions the lay person did have in the Church.  No doubt Catholic Action literature had much to say about the layman's responsibilities, but what it said in this area was not very convincing because, practically speaking, one's responsibilities stop where his functions or offices, powers or abilities stop.  Until something rather definite was said about the layman's functions or powers, what was being said about his responsibilities could not be very convincing.  Soon something quite definite began to be said, and I want to speak of this in the next section.
22.  THE REMEDY: A MORE FUNDAMENTAL THEOLOGY OF THE APOSTOLATE
What was the answer to this?  John XXIII just didn't wake up one morning and begin thinking about catching up.  The thought that I have just been outlining had been elaborated by many theologians prior to the Council. These were the ones who really led the thinking of the Council, because they had it all worked out in books already.  One of these books was Congar's Lay People in the Church.  He had analyzed the situation long before the Council.  Rahner had been working on the same problem and Schillebeeckx, too. What they saw was precisely that it was not apostolically sound to define the laity simply in terms of what they don't have or what they can't do.  If you want people to take part in organized apostolic action it is not very smart to define their function in that action by what they are not able to contribute to it.  Congar saw this and said: let's look at the theology of apostolate before the Protestant attack on Holy Orders.  He went back to the patristic tradition of the Church, before this (fig 3, A) and he found the laity were in those days really caught up in the building up of the Church.  
Did it ever occur to you how few lay people are today canonized?  It was not always so.  Kings, queens, and the nobility were the lay leaders of the feudal ages and a great many of them were canonized in those days.  Their work for the Church was obviously in the temporal order where their competence lay and they were canonized be​cause they had through their union with Christ put the impress of His Spirit on the temporal order in a very evident and exemplary way.  The Church's emphasis in her liturgy and their contribution to the building up of the Kingdom of Christ was part of the ordinary teaching of the Church before the Reformation and especially in the first three hundred years of the Church. As a matter of fact, you find very little in apostolic writings about the distinction of clergy and laity.  Anyone who has tried to answer the Protestant attack on Holy Orders by quoting scripture knows this.  The sharp distinction between clergy and laity begins to receive the great stress that we are accustomed to give it only after it had been attacked by the Protestants.  Before the 16th century it received much less emphasis, and the laity were accordingly encouraged to enter more widely and deeply into the apostolate of the Church.  Basically, this was because in those days  (fig. # 3, C) the stress was on the priesthood of the laity.
23.  THEOLOGY OF AGGIORNAMENTO IN "LUMEN GENTIUM”
So exploring the patristic literature, Congar came up with a theology of the apostolate derived from that of the Fathers of the Church.  It was based on the consecration of baptism whereby a person is incorporated into Christ, and participates in the mission of Christ; in His three-fold mission of King, Prophet, and Priest.  Every baptized person is equipped for and called upon to participate in this three-fold mission –every lay person as well as every priest and bishop.  No doubt the ordained clergy have an added participation in the priesthood of Christ, but every baptized person has a basic participation in the three functions or offices of Christ.  St. Peter insists on this in his First Epistle (1P. 2.4-10).  In the early Church all was based on the Sacraments of Initiation: Baptism and Confirmation, and everybody realized he was participating in the three offices of Christ.  All participate in the priesthood of Christ –this is the priesthood of the laity; all share in Christ’s work of teaching by bearing prophetic witness; all share in His work of bringing the world to His Father, in His Kingly Office.  Now all through the documents of Vatican II the Church insists that all baptized persons share in these three offices of Christ.
The second chapter of the Constitution on the Church treats the “People of God,” and the entire chapter is structured along the lines of the three offices of Christ: the first section (#9) sets forth how God sanctifies a people for Himself by giving them a share in the sanctity and mission of Christ through baptism.  Significantly it quotes 1 Pet. 2.10.  Those who are reborn in Him form “a chosen race, a royal priesthood, a holy nation, a purchased people” – the People of God.  Sections 10 and 11 are devoted entirely to explaining how Christ shares his priestly office with the faithful; section 12, with how He shares His prophetic office with them.  Section 13 returns to God’s design to unite all men in Christ that in Him all may form the Kingdom of God.  A footnote (#42) in Abbott’s edition connects this with the kingly office of Christ.  Section 13 goes on immediately to summarize the thought, enumerating the three offices of Christ and showing how Christians participate in them in varying degrees and ranks.  The remaining sections (14-17) explain how God calls all to share as fully as possible in Christ’s offices and thereby to draw others more and more fully into union with Him, present in the midst of His People.  The Decree on the Church returns again to treat the three offices of Christ in its fourth chapter, “On the Laity,” section 31.  It defines the laity in terms of their participation by Baptism “in the priestly, prophetic and kingly functions of Christ” and of their mission in carrying out those functions or offices: “They carry out their own part in the mission of the whole Christian people with respect to the Church and the world.”
On the basis of the three office of Christ, the Council goes onto define the precise apostolic function of lay people in the temporal order.  In section 34 it elaborates on the priestly function of the laity: in section 35 on the prophetic function, and in section 36 on the kingly function.  In all Lumen Gentium devotes more than fifteen pages to a revival of the theology of the apostolate based on the Christian’s participation by baptism in the three offices of Christ.

24.   SOURCES OF THE APPOSTOLATE OF THE LAITY
The Council Fathers again saw fit, in their Decree on the Apostolate of the Laity to derive this apostolate from the three apostolic concerns of Christ.  After a brief introduction, he decree states:

“The laity too, share in the priestly, prophetic and royal office of Christ and therefore have their own role to play in the mission of the whole People of God in the Church and in the world” (Sec. 2).
The thought of the remaining sections of this first chapter develops as fallows.  As the faithful have their priestly, their prophetic and their kingly functions through their union with Christ (Secs. 2, 3), so they receive from Him, in the measure of the intensity of that union, their power to fulfill them (Sec. 4).  They have, therefore, every reason to try to deepen their union with Christ (Sec. 4).  To this end the Council outlines how the laity are to be drawn to seek through the exercise of faith, hope and charity an ever greater union with Christ (Secs. 3-4).  For it is by these virtues that they share in the life of Christy and in the apostolic power that flows from that life.  Marianists will scarcely fail to note that Father Chaminade developed his entire method of formation in precisely this same context of purposes (Bur. AFO. 110-117, 193-200, 225-248).

25.   THE SIMILARITY BETWEEN THIS AND THE MARIANIST THEOLOGY OF THE
         APOSTOLATE
That’s what the Church has been doing to catch up.  She has not denied her clerical/lay composition, but she has in our day stopped insisting on it as a primary apostolic importance.  Instead, she has begun to insist again as she did for fifteen centuries before the Protestant attack on the priesthood, that her apostolate is inspired by the participation which all her members have in the three offices of Christ.  She is taking her clerical/lay composition for granted and insisting on something more basic: the consecration of baptism which gives to each of her members a share in the apostolic responsibilities and concerns of Christ. Here Marianists are on familiar ground. They have always seen their entire life as governed by a consecration to Mary which is quite simply an implementation of their baptismal consecration.  This is because their Founder made their baptismal consecration the most basic thing in their lives and in their spirituality. He, like the Church, both before and after the Counter-Reformation developed his theology of the apostolate from the mystery of each Christian's participation in the consecration by which Christ became the supreme Priest, Teacher, and King of the Universe.  I want to develop this thesis more as we go.

Here I simply outline the argument. Fr. Chaminade, in modeling the organization of the Institute of Mary on that of the Church, insisted that it must have a mixed composition. By this, he meant that it must seek a universality of membership comparable to that of the Church.  It must, then, have a clerical/lay composition.  But in every edition of the Rule written during his lifetime he went beyond this to insist on three categories.  We know that he did this on the basis of a theology of consecration and apostolate based on the New Testament as inter​preted by the early Fathers of the Church. Here again he was in the mainstream of Catholic theology.  But in the 16th Century the Western Church had gotten hung-up, for very good reasons, on her clerical/lay composition.  The Society was forced through pressure from the curia into a like hang-up.  Then the Church in Council was led by the Spirit of God to up-date her apostolic method.  She recognized that her apos​tolate could be rendered much more effective if she ceased placing primary emphasis upon her clerical/lay composition and reverted in​stead to her original practice of stressing the participation of all her members in the three apostolic offices or concerns of Christ.  To this end she outlined the traditional view to which she was returning and urged all religious orders to follow her lead in making that theology the inspiration of their apostolic organization and work.

The issue for Marianists seems clear.  Suppose we come up with a revision of the Rule which stubbornly hangs on to the old pre-Conciliar limitation of the meaning of our "mixed composition" to a clerical/lay composition.  Would that not put us in a position very similar to that of the aged member of the curia who, in the joke, called a cab to go to the Counci1.  To the cabbie he said, “Go to Trent.”

26.  THE THEOLOGICAL FOUNDATION OF THE MARIANIST APOSTOLATE

It seems clear that the Society is being told by the Council not only that she can go back to her original and comprehensive meaning of the term mixed composition, but that she should do so in the interest of Aggiornamento.  For her original concept derived from the theology of the aposto​late which, like that of the Council, places far more emphasis than was formerly the case, on the sacraments of initiation and far less on that of  Holy Orders.  The result of this is less insistence on the mere fact of clerical/lay membership and more on the effort to organize the dynamic potential of all her members along lines corresponding to the three apostolic functions or concerns of Christ. The entire trend of the Founder's thought regarding apostolate moves along these same lines.  For Him, as for the writers of apostolic times, Christ is the apostle par excellence, the one who is preeminently "sent” by the Father to save the world. 
All apostolates, in the Church derive from Christ’s, and one can parti​cipate in Christ's by the consecrations of initiation. If one offers him​self for some further consecration, for example, for that of Holy Orders, or for the religious or sodality consecrations, he does so in view of par​ticipating more fully in Christ's apostolate.  In each of these consecrations one seeks and is given a distinctive participation in the three areas of apostolic action in which Christ seeks to advance the Kingdom of His Father: those of prayer, teaching and works. (Recall: GI. 445-446).  
Through participation in Christ's responsibility and concern in these three areas, as to the living source of all true apostolic spirit, Father Chaminade traced all the dynamism of any true apostolate, and he accordingly organized every level of apostolate in the Family of Mary on this basis.  Such an organization of the apostolate is primarily ecclesial rather than ecclesiastical, functional rather than structural.  It fits the organization of the Daughters of Mary, who have no priest members, as well as that of the Society which does; the organization of sodalities of lay people as well as those having a priests’ section.  This is how the Society was organized from the beginning –in three categories associated with the three offices of Christ.  
Now that the Church has begun to stress again this theology of the apostolate and to act upon the conclusions that follow from it, should we not do so too?  Is the Church‘s insistence that we follow her lead in the aggiornamento she has outlined in Council not an indication that God wants us to reconsider the approach to the apostolate which she has outlined.  Is it not an indication that there is much more to this matter of mixed composition than the problem of choosing words that will not offend people who casually hear them?  I am absolutely convinced that there is infinitely more to it than this, and I want in the very insufficient time allowed me to explore what it is, convinced that the more we penetrate the thought of the Council, the more you will become convinced that fidelity to the Church, to the Society and to Father Chaminade demands that we at least mention in our revised Rule our three-fold composition.
27.   THE THREE MARIANIST CATEGORIES AND MARIANIST HISTORY
One of the ways Marianists can see the implications of the theology of the apostolate which we have just been considering is through a study of Marianist history.   Father Chaminade was extremely practical, and  his thought very frequently finds its best expression in what he actually did --an expression that may well be much more convincing to people of our day than what he wrote.  This is particularly true with regard to what he thought about the three Marianist categories.  What he did in the years 1820-21 is particularly revealing and convincing in this regard. Those years are, moreover, of special significance for us because then as now the Society was confronted with the challenge of breaking new ground in its apostolic effort. Aware of the enormous apostolic capability inherent in its three office /category organization, the Founder was trying to guide the Society into works worthy of that organization.  He was seeking out works for which the Church had the greatest need and the Society, the greatest capability. (See Ver. PF A. 10-14).  The parallel with our own situation seems clear enough.

28.   THE SITUATION IN 1820
In the year 1820 both branches of the Institute stood poised, ready to plunge into untried fields of apostolate.  The Daughters of Mary had accomplished the careful formation of their first members.  Tested and matured by a severe siege of sickness and the death of Sr. Eliza​beth, they had moved their convent to a more healthful part of the city. They had a nucleus of both perpetual and temporary professed and were recruiting new members into a well-organized program of formation.  They not only could undertake some new works (L. 1. p. 241) in a very true sense, they had to.  Their growing apostolic capability demanded it.

This was even more obviously the case for the Society.  The first seven members had completed their first --their intern-- year of novitiate with the retreat of 1818.  There were then 15 retreatants, four of whom were candidates entering the novitiate from the Sodality. The next year Louis Rothea entered from the Sodality with his brother, Father Charles Rothea, from Alsace.  The tide of vocations from Alsace had begun. The words in which Fr. Charles later recalled his novitiate days convey the sense of abounding vitality that animated the Society in the years 1820-1821:



“Only four of us entered the novitiate that year, and after two years 

(fall of 1821) we were thirty.”

This was in the novitiate (L. 1. P. 291)!  The Society was bursting with energy.  Bro. Collineau completed his studies and was ordained at the end of 1820 (L. 1. Pp. 223-4; 259) and Bro. Lalanne at the end of 1821 (L. 1. P. 260).  They joined Fr. Chaminade and Fr. Charles Rothea as the nucleus of the first category.  Father Charles was soon to recruit Fr. Caillet and later Fr. Chevaux and Fr. Leo Meyer (L. 1. P. 291).  The strength of the first category was assured.

The third category had started with two very apostolic workmen, leaders in the Sodality: Bidon and Cantau, both coopers by trade.  In 1819 half the third category went to heaven, in the person of Bro. Cantau.  Bro. Bidon remained and carried on his apostolate with the two workingmen sections in the Sodality.  His job was to coordinate their works and to tie them in with the work of the others sections (E. 3. p. 93 ftnt #1 and E. 3. 110-111 and Ver. CMC. 3A. 75)—a kind of Head of Temporalities in the Sodality.
As it turned out the great expansion of the Society in this period was to be in the works and personnel of the second category.  But the need was for an apostolate that would call forth the reserves of energy latent in the members and organization of the entire Institute.  Father Chaminade was pressing for this.
“You have no idea,” he told the Sisters at Agen, “of the good you are able to do, and what the goal of your institute is”  (Abrègé du Conseil, p. 17, Kun. IAM.83; cf. also E. 3. 29-30; Hof. PM. 74).

He had been steering them away from what he saw to be dead-end aposto​lates (Ver. PFA. 8-9), biding his time until they would be ready to launch out into the deep. It was in the years 1820-1821 that he opened up to both branches of the Institute the extent of the aposto1ate to which they were called. It is not too much to say that in those years he succeeded in giving them a practical, working knowledge of what he had been teaching them through the Grand Institut and through innumerable conference s ,meetings and letters.

29. WHAT WAS ACCOMPLISHED IN 1820-1821
Consider the before and after of these years.  Before 1820 the Society ran a rather staid boarding school which it had taken over from Mr. Estebenet.  This work occupied several Brothers.  Some, particularly Brothers Collineau, Lalanne and Bidon were working with the Sodality. The Sisters were running the Agen Sodality for both younger and older ladies.  They were bringing girls to the convent to prepare them for first communion, teaching catechism and teaching on a day school basis.

At the end of 1821 the Society was running a strong two-section men's sodality in Agen and recruiting from it.  Its primary school in that town had completed its second amazingly successful year.  Its four teachers were teaching almost 300 students.  The normally anti-clerical General  Assembly of the department had unanimously appropriated 8000 francs to help the school, which they described as "the most desirable for the district and the most beneficial for society" (E. 3.454). The member's of the assembly were asking for similar schools in three districts of the department. The government was offering to furnish everything but teachers.  Six postulants were ready to leave Agen for Bordeaux.  The Society had formally established its novitiate at St. Laurent with Bro. Clouzet as director, Father Rothea as chaplain, and Fr. Chaminade as spiritual director.  After 1821, the Sisters had made the plunge beyond Agen to Tonneins (1820) and at the same time into free schools.  This, as we shall see, required them to introduce their second category.

Before considering how Father Chaminade managed this nineteenth-century Aggiornamento of the Institute let me call your attention to the opening-up of minds that he had to effect as preliminary step.  First in the Society. The strongest and apparently most vocal category was that of the teachers.   Four of the original seven had been secondary (classical) school teachers, and they had quite definite and, let us admit it, somewhat limited ideas about the range of the apostolate to which the Society was called.  Brothers Perriere and Collineau, in particular, had theories that would have limited the Society to an apostolate of intermedi​ate schools for the middle class (E. 3. 17).   Behind this limitation of the Marianist apostolic vision was their fear of the implication of Fr. Chaminade's conviction that the Society must be constantly open to respond to the changing needs of the Church --his insistence upon universality.  Later they each wrote down their dissatisfaction with this in their crit​icism of the Rule of 1828-29 (Del. HCS. 49-50 and #. 3. 52-79).

30.   HOW THIS WAS ACCOMPLISHED – IN THE SOCIETY
I mention this because it explains what might have been a rather carefully planned effort on the part of Fr. Chaminade to open up to all the Marianists of that day the true dimensions – the breadth and length and depth – of the Marianist apostolic aspiration.  This had to be achieved as the first step in what might be called the Aggiornamento of 1820-21.

Father Chaminade never imposed his ideas on others; rather he appealed to the Spirit of zeal that he insisted candidates must have if they were to be admitted to the Society.  That was his method: to begin with persons animated with a desire to further Christ’s kingdom.  Then he arranged everything in their formation to nourish, develop and guide their zeal.  But he had no illusions.  Zeal was not basically enthusiasm or energy or even daring.  Ultimately it was a participation in the zeal of Christ, or it was nothing of real value to the Church.  This conviction guided Father Chaminade in all his apostolic work.

That is why we find him during the years 1829-21 stressing that from which all Marianist zeal and apostolate derives: The Spirit of Christ as it finds expression in a life of prayer, teaching and work – in the three great areas of Christ’s apostolic concern, his three offices.  In the Rule of 1818 Father Chaminade had said that direction in accord with the promptings of the three offices was characteristic of the Society (del. HCS. 70).  The next year he wrote Pope Pius VII that,

“the most special spirit of these groups (the Brothers and Daughters of Mary) is that which leads them to appoint a special officer of Zeal, another for Instruction and another for work and to oblige the superior of the Society to cause all the members to march together in these three ways without interruption” (L. l. 110, p. 195. –See also footnote #1).


Then in the crucial retreat of 1820, at which the then revolutionary break-out into the field of free-schools was formally announced, he have the second meditation of the Marianist’s participation by baptism in the consecration of Christ.  From this he went on to develop in this third point how all Marianists share in the functions or offices of Christ, singling out those of Priest and Victim (Cha. N.PR. 99, 111, 115).

The next year the recreations of the retreat must have been alive with accounts of the successes achieved in Agen.  The four pioneers had overcome formidable bouts with sickness and overwork to win the enthu​siastic support of an anticlerical government for their work.  It was a new field of endeavor for all of them.  Their approach to work in that field was, indeed, new to France itself.  At the most favorable moment of this retreat, when the brothers had had time to settle into its spirit and yet were still caught up in the newness of its atmosphere, Fr. Cham​inade returned again to his theme: the Marianist’s participation by conse​cration in the three offices of Christ.

“By the heavenly unction of the faith we receive in baptism, says St. Chrysostom,” —I am quoting verbatim from Bro. Bidon’s notes— “we are established forever as kings, priests, and prophets.” 

From this text Fr. Chaminade, in three points, developed his entire twelfth conference (Cha. NPR. 134.  Also 121, 128, 149 # 3, 171-172).  It was evidently drawn from the very patristic sources that are at the heart of the work of Congar (Lay People in the Church, cf. pp. 53-308) to which we have already referred –a work that shaped the thinking of the Council on the renewal of the Church’s apostolate.

Finally in December of that same year we find him again developing the same theme in his Christmas sermon to the novices at St. Laurent.  Bro. Bidon’s notes are quite complete (Cha. NRP. 138).  The sermon is “On the qualities of Our Lord Jesus Christ in the stable and in the crib.”  The three points treat the three qualities –or better, concerns— of Christ: as priest, king and teacher.  Perhaps it seems strained to us to present the Infant in the crib as concerned over the exercise of the three offices now entrusted to the universal Church?

31.  WHY THIS COULD BE ACCOMPLISHED IN THE SOCIETY
To the novices of St. Laurent it surely did not.  They were immersed in a formation which we know, from the Grand Institut, kept them constantly aware of their own vital participation in these apostolic concerns or offices of Christ.

Their formation was indeed directed not only toward the consecration by which they would commit themselves to union with Christ as religious, but also to developing their determination to personally share in those concerns of Christ and to make a life-work of specialized commitment to work in the one area to which their special aptitudes seem best to fit them (GI. 455-456, Abrègé du Conseil, p. 12; L. 1. 95, p. 170; D. 1. 322, p. 89; D. 2. 305, p. 163 and Win. MSS. 170, ftnt, carried over from previous page; 176-177, 215).    I am suggesting a conclusion regarding two fundamental principles of Marianist apostolic organization.  The conclusion is simply that the way Marianists develop their apostolic capability is intrinsically bound up with: (1) each Marianist's participation in the three apostolic concerns of Christ, a participation which (2) he expresses by aptitude and preference in a specialized participation in Christ's work within one of the three categories and with (3) the direction of their united corporate aposto​lic work through the action of assistants in the three offices operating to this end at every level of administration.
32.   HOW THE AGGIORNAMENTO OF 1820-21 WAS ACCOMPLISHED AMONG THE 

       DAUGHTERS OF MARY

It is highly probable that Father Chaminade in the two annual retreats he gave to the Daughters of Mary during 1820 and 1821 followed much the same pattern as he followed in those to the Brothers --that he also led them, in this period in which it was so important to have an open and flexible view of their apostolate, to think often and seriously on their individual and corporate participation in the three apostolic offices of Christ.  He preached their retreats in Agen shortly before those to the Brothers in Bordeaux, and he scarcely would have had time to prepare a radically different series of more than twenty conferences.  Moreover he had every reason to use the same conferences.  The problems of both branches of Marianists were, as we have seen, closely parallel.  But I do not press the point because I have no access to notes taken at the retreats to the Daughters of Mary.  Still we do have evidence, perhaps just as pertinent to the thesis of this paper.

It is a fact that before 1820 the Daughters of Mary were actually organized in only two categories.  They had no distinct category of teaching Sisters, only choir Sisters and working Sisters, who were called Soeurs Compagnons.  After the widening of their apostolic horizon effected between 1820-21, Father Chaminade led them to recognize the necessity of a specialized category of  teaching Sisters.   At his suggestion they formally introduced this teaching category into their organization (Rou.ADT. 433. See also L. 2. 495; 4. 1030; Const. FM. 1839 325-327,332; Manual of Administration, pp. 51-53; D. 1. 1295-1296, 1410, p. 413). The establishment of a second category was less an innovation than a normal development. The principles of Marianist formation, life and apostolate expressed so clearly in the Grand Institut led to it as a natural consequence.  All the Daughters of Mary had been formed in accord with these principles because the Grand Institut was written in very great measure as a guide for their forma​tion.  Habituated to thinking and acting in accord with these principles, they probably would have arrived at a three-category organization on their own​ or, shall we say, as a result of the Marianist charism.  I cannot spend longer on this.  But let me simply point out that without this development of their organizational structure they could scarcely have opened the school at Tonneins in 1825 where they made their entrance into boarding school work and into the full sweep of their educational apostolate in northeast France, Corsica, America and Japan.
The foregoing considerations led me to think that, just as participation in the apostolic Marian consecration of Christ is essential to Marianists, so also is participation in the three offices by which Christ carried out that consecration. In the Grand Institut it is explicitly stated that al​though not all candidates will be fitted to exercise the three offices administratively, yet each one of them should be drawn to love the work of the Institute as a whole and that "each one of them should be attached later to one of the branches of the Institute” (455. see D. 1. 120).  The building up of the Society's apostolic capability was to be an expression of each one's love for it and of his union with Him.  In this way Father Chaminade tried to assure that every member of the Institute would do all he could to keep developing through his collaboration with others the apostolic power of the Society. 
I need not remark that this was to be achieved, not by trying to go off in all directions at once.  Few ideas could be further from Father Chaminade's thought than that.  Rather it was to be achieved by methodically deepening each one's union with Christ, by strengthening one’s own and the Society's participation in Christ's life and zeal; it was to be achieved by collaborating with other Marianists within one's own category and between all three categories in order to build up the Society itself and through it the Family of Mary and its auxiliary groups.  This was and is the Marianist method which Father Windisch has so ably analyzed, in accord with the conceptual model used by contemporary sociologists, the Social System Model.

33.   THE MARIANIST CONCEPT OF CATEGORIES DERIVES FROM THE THREE OFFICES OF

        CHRIST

Notice, just as filial piety is the manifestation in our lives of our Lord's love of His mother, so the three Marianist categories and offices are a manifestation in our corporate life as Marianists, of our Lord's love of mankind --his apostolic concern.  This manifestation, to be faithful to Christ’s, must be as widely universal as His is.  It must be three-fold: a concern for prayer in human life, for learning and for works. Basically, then the categories are not classes, but areas of apostolate in which Christ, who lives in each member and in their corporate union, expresses His apostolic concern.  The categories were never defined in terms of privi​leges or rights as were the "classes" of secular society. The Marianist categories derive from union with Christ in whom there is neither Jew nor Greek, male or female, bond or free (Gal. 3.28 and Rom. 10. 12).  The categories are areas of responsibility in Christ, areas in which each Marianist is privileged to build the Society to its full capability for a universal apostolic effectiveness.  Each builds in the area of his particular competence, in his category, and the work of all is coordinated through the heads of the three offices on each administrative level: local, provincial, general.  This is possible because the chief line-officer at each level (community, province, society) brings together in his person all three offices.  In Council with his assistants, he makes decisions which direct the apostolic capability of the coordinated efforts of Marianists of all three categories.  Each and all corporately and together seek above all to build up the universal apostolic capability of the Institute of Mary itself and ultimately of the Church.
II. OUR MIXED COMPOSITION AND THE REASONS FOR AGGIORNAMENTO
34.   WHY WAS VATICAN II NECESSARY?

Pope John made it quite clear why he had convoked the Second Vatican Council. It was to achieve an Aggiornamento, an up-dating.  It was to catch up.  But what are we to try to catch up with?  Well, with the world.  The world has accustomed itself to look on its civilization and culture apart from the Church.  It has gone "a step further.  People now contrast the rapidity with which technological society is moving with the slowness of the Church's response to change.  They speak--and not without some reason--of the Church as being behind the world.  Let me give an example.  During the years between 500 and 1900 the Church was able to bring civilization to missionary countries.  The Church was looked upon as the mother of civilization.  She had preserved civilization at the fall of Rome and developed it through the Middle Ages.  Her missionaries brought civilization to mission areas.  By bringing the less advanced peoples civilization, missionaries could give them Christianity with it, because the people being evangelized were behind the Church in the temporal order.  And so until the last fifty years, when the Church brought Christianity, it brought civilization.  For centuries this was a basic pattern for missionary work.  The Church brought civilization to the pagans it sought to evangelize. Missionaries brought medicine, science learning, law - -in a word civilization.

But then the Church became complacent in this pattern.  For three cen​turies as we have seen, she left the apostolate of her lay people undevel​oped, and her apostolic relevance in the order of secular things became dangerously static.  There was a time when those to whom the Church was sent looked upon her as out in front of them even in matters of secular culture.  This is no longer the case.  Men of today turn back to the Church and ask: When are you going to catch up with us?  It is indeed a fact.  The world is ahead of the Church in purely secular things.  Disciples of Bonhoeffer and other modern thinkers refer to this change in the Church's position when they speak about "a world come of age." The world is no longer asking the Church for civilization; the world is quite confident that it has more in the way of secular civilization than the Church has.  This is implied in Harvey Cox's phrase: the “Secular City”; and in the phrase of Vatican II: "The rightful autonomy of the temporal order."  The Church has recognized the truth implicit in all these phrases.  She insists, moreover, all through the documents of Vatican II that she can learn from the world.  This might seem to be quite a come-down from previous times, but it is a fact.  The reason the Church can learn from the world is that the Church allowed herself to get behind the world –not in spiritual things, or course, but in matters of the temporal order.  It is surely of some importance to ask how this came about.  Let’s look at the mechanics of it.
35.   HOW SPECIALIZATION BECAME ESSENTIAL TO MODERN LIFE
It is a truism to say that we are witnessing an explosion of knowledge.  At the time of Aristotle all scientific knowledge could be summed up in what was called philosophy (see fig. # 4 circle A).  In Newton’s time “Natural Philosophy” was a branch of learning that included all of what we now call the natural sciences (arcs x of circle B).  
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The name of his great work, which included geometry, algebra, mechanics, and astronomy, was: The Mathematical Principles of Natural Philosophy.  As more knowledge was accumulated this sector of science expanded and was divided into astronomy, physics, chemistry, and biology (circle D).  Then each of these expanded and was further subdivided (circle E)., and so on and on (circle F, G, etc…).  At each step, scientists felt the need to specialize because mastery was possible only if one limited the area of his study.   As the radius of knowledge increased the circumference had to be broken up into more and more limited arcs of specialization.  The number of specialists now needed to cover the subject matter of what first started out as Natural Philosophy is enormous.  But if you go back to Aristotle, who lived more than two centuries before Christ, then philosophy included all the scientific knowledge of that day.  It is represented by the circumference of the inmost circle.  This was about what a genius like Aristotle could master.  That entire circumference is just about equal to an arc of x units on any of the other circles, and this represents what an ordinary scientist or technician can master and build up in his life span today.  You can see from this why the frontier of knowledge can now be pushed outward only by the collaboration of thousands of specialists; conversely, such collaboration is in fact producing an explosion of knowledge –a kind of explosive chain reaction.
What is the present situation? Well, just take an example.  There has been more mathematics discovered during your lifetime than in the pre​vious two centuries - - centuries that included the work of mathematicians like Euler, Gauss, Laplace, the Bernouillis, Galois, Abel and a host of others.  Now an advance equal to their combined contribution over two centuries has been made during your lifetime.  No one can master the advances that are right now being made in mathematics alone.  One can​not even read all the journals.  Poincare was the last mathematician whom one would even think of calling a universal mathematician, one who knew all the mathematics of his day.  A mathematics major now takes general courses in mathematical method which give him a glimpse of the entire field so that he can choose the field of his specialization. This he tries to master over the period of his schoo1ing.  Then he tries during the remainder of his lifetime to make a contribution to it.   If he is a genius he may master and contribute to several of such areas of specialization, but seldom more.  It is the same with symbolic logic, with astronomy, with physics, with chemistry, biology, medicine, law. . .   It is now im​possible for anyone to know all or even one of these limited areas.  And yet each of these areas is only a small part of the modern explosion of knowledge.  The teaching brothers know this in the area of their studies, and you know this in the areas of your work.
Just as there has been an explosion of conceptual knowledge, so also has there been an explosion of technological know-how.   Everything I have said about conceptual knowledge, which is the area of the second category, is true of the area in which concepts are applied in practical work - - the area of the third category.  I am going to let you Working Brothers re-​label this diagram to illustrate the multiplication of specialized areas of technology.  That’s your specialty and you know more about it than any​one else.  I will stick to my specialty as a lettered-lay religious.  That’s the specialty of communicating the Good News through concepts –and leave your special job to you—that of communicating the same Good News through the temporal things you make and control.
All this was well-known in Fr. Chaminade’s day and was well known to Fr. Chaminade himself.  That’s why he insisted that the Society must have at least two specialized lay categories.  Here again he was way ahead of his time.  In order to catch up with him I am going to have to skip a century and talk about what is today called Research and Development – “ R & D” for short.  But we will come back to his time in a minute.

36.   THE BREAKTHROUGH BROUGHT ABOUT BY "R & D"
Contrary to what many people think, the Scientific Revolution of which we spoke a moment ago, did not directly influence technology until the middle of the last century.  It did so when scientific knowledge began to be used directly in the design of chemical factories and electrical plants.   Then the results were seen to be of such enormous value that men specializing in Scientific Research (R") began to be teamed up directly with those specializing in technical production or Development ("D").  The direct and deliberately cultivated interaction between these two clearly distinct areas of specialization lies behind those astonishing peaceful revolutions which have so greatly changed the life of man in our century: the medical revolution, the agricultural revolution, the industrial revolution, and now together with all these, the Revolution of Social Innovation.   The cumulating momentum of these presently concurrent revolutions is what is putting the world ahead of the Church.  The result​ing current of breathtaking change in the secular order is forcing the Church to undertake an Aggiornamento - - a "catching-up.”   For if the Church cannot keep up with the world, she can scarcely claim to have news that is relevant to it.

Just to drive this point home before going on, let me simply note that the momentum of this change is fastest in this country precisely because we spend more than 20 billion dollars on Research and Development every year.  This is much more than all the other countries of the world spend on it together.  There is a direct cause-effect relationship between the wedding of R & D and social change.  All this is studied in a course called the Philosophy of Science.  Here I simply want to point out that this change, with which the Church has got to keep pace if it is to be apostolically effec​tive, derives from the carefully planned interaction of specialists in concep​tual patterns (think of the second category) and specialists in making things, in production, in building (think of the third category).  These are the two legs upon which the technological society of our day is walking --or rather running— ahead of the Church.  The enormous corporations that are spearheading the technological advances that give rise to the revolution of social change are organized to foster this interaction of scientific and technological specialization.
37.   TWO LAY CATEGORIES IN MARIANIST ORGANIZATION
I need not tell you that Fr. Chaminade more than a century ago organ​ized the administration of the Society along the lines that these corpor​ations are now using.   Fr. Ferree has very clearly explained all this in his numerous publications on Marianist administration.  The common ground is what is now called “the systems concept” of organization (Fer. ASJ. pp 28-48).   All this is, or should be, well-known.  It is also well known that the "three offices" are essential to Fr. Chaminade’s version of our Marianist "systems capability.”  The point that does not seem to be sufficiently appreciated is that the three categories -- and specifically BOTH of the two lay categories -- are also absolutely essential to Marian​ist organization.  Like the two legs by which a man runs, they are both necessary if Marianists are to keep up or catch up with the world.  I need not insist that interaction between them and the first category is also necessary if our motion is to be in the right direction.  All three Marianist categories are essential to our Aggiornamento.   But since so many seem to discount the necessity of two distinct lay categories let me point out that it was in the temporal order  --that of the two lay categories— that the world moved ahead of the Church, and that it was able to do this because it learned to cultivate the interaction of men in research (R) and of those in development (D).  Now the Society was from its very origin organized to promote a corresponding interaction between its two lay categories, the brothers specializing in letters or conceptual knowledge and those specializing in the application of conceptual knowledge to works.  The two lay categories are essential because interaction between them is essential if we are to catch up with and keep up with the world.  They are essential to the Marianist Aggiornamento.
38.  A REFLECTION AND A QUESTION
Allow me a reflection and a question.
The reflection: It seems to me that had we really been following Fr. Chaminade's method during the past hundred years we would not now find ourselves so inept in this matter of keeping up with the rapid move​ment of social change that seems to characterize modern society.  One hundred and fifty years ago Fr. Chaminade organized the Society in a way that would render it continually sensitive and responsive to the movements of the Spirit of Christ as priest, teacher and worker.  Essential to this organization are the three offices and the three categories.  One hundred years ago we were led to depart from this three-fold stress and to focus almost exclusively on our clerical/lay composition.  We were led indirectly to neglect the distinction and interaction of our two lay categories.  But in the world, specialists in research (a work of conceptualization) and specialists in development (a work of putting ideas to work) were causing an explosion of social change by their collaboration.  The result was inevitable.  The world outstripped in the temporal order the power of the Society to communicate the Good News to it in terms of that order.  
The solution?  Put to use those powers of progressive apostolic adaptation and renewal that are ours through the interaction and collaboration of our two lay categories. This is evidently not sufficient in itself.  But it is neces​sary.   We no doubt depend in an absolute way on the contribution of those in our first category for the means of grace and the supernatural orienta​tion of our apostolic work.  But experience has proved to the entire Church - -if not yet to us - - that the contribution of the clergy is not effective unless it is offered to modern man in terms of his contemporary problems.  The Church must keep pace in her proclamation of the Good News with the changes that are trying men's souls today.  She must, to use a very over​worked word, be relevant.

To this end, the Council tells us, the Church and her religious must learn from the world.  But what does the world have to teach us about the sources of change in the temporal or secular order?  This:  that it arises from the interaction and collaboration of specialized groups. In the technological order, it arises from the collaboration of those specializing in conceptual thought and of those specializing in the application of such thought to works.  We do well to reflect on this when the proposal is made to abolish the distinction between our two lay categories.  If the distinction between a man's two legs were abolished, he might find walking difficult - -to say nothing of running -- to catch up.

The question: Does it make sense to jettison the distinction of the two lay categories, which is the basis of the Society's power to keep abreast of the social dynamism of the world, when our great need is to make use of that power? Above all, does it make sense to abolish that distinction in the name of "keeping abreast" - -in the name of Aggiornamento?  Is it not wise, when the challenge which we must meet is the challenge of keeping our apostolic capability abreast of the social innovation in the world, to stress that which in the organization of the Society makes possible dynamic innovation in that capability precisely as it pertains to the temporal order. I speak, obviously, of the distinction between the two lay categories, a distinction which is the necessary prerequisite for their dynamic interaction –an interaction productive of apostolic innovation in a manner analogous to the manner in which the interaction of research and development is productive of social innovation.
This does not prove that two lay categories are absolutely necessary if the Society is to fulfill its mission.  It is difficult to see how such a thesis regarding practical action could be given a scientific proof.  But it does seem to suggest rather strongly that the distinction between our two lay categories might be more than a matter of words. We have tried to show thus far that Father Chaminade proposed this distinction in his writings and works as apostolically functional in the most real​istic sense.  I want to inquire now whether such a distinction need be a threat to the unity of the Society; whether it has anything divisive about it.  This investigation will bring us to an insight which Father Chaminade shared with some of his contemporaries whose thought would be basic to what is now called sociology.

39.   EARLY SOCIOLOGISTS RECOGNIZE THE ROLE OF SPECIALIZATION IN SOCIAL PROGRESS
During the lifetime of our Founder, thinkers like Adam Smith (1723 - 1790) were insisting a great deal on the role of specialization in economic pro​gress.  The "philosophes” of whom Fr. Chaminade had much to say, thought they had the key to social progress.  Auguste Comte (1789-1857) was a second generation "philosophe".  He was just about a contemporary of the Founder and the one who introduced sociology as a specialized science.  One of his principal insights was that social progress was bound up with specialization and with the interaction of specialized groups.  Much simplified, his reasoning went like this.  When a man specializes, he is content to limit his competence in a way that makes him dependent in a very practical way on other specialists.  The mutual interdependence of farmers, bankers, scientists, lawyers, doctors individually and as groups illustrates the point. The same point is illustrated by the mutual interdependence of specialists in research and those in production or development- - R & D again.

Comte called attention to the fact that social interaction between such interdependent specialized groups within a society contributed to both its solidarity and to its powers of dynamic change. His point was ill​ustrated by the increasing solidarity of the scientific community whose members were becoming more and more specialized and of the various groups of specialized technicians upon whom modern society depends.  I simply mention this in passing to show that this insight was, so to say, "in the air" during Fr. Chaminade's lifetime.  Through the work of Emile Durkheim (1858 -1917) and later sociologists the initial insight was given scientific formulation in modern sociology.  
But even in the nineteenth century men interested in the laws governing social change were in possession of the basic insight.  Fr. Chaminade's expression of it shows that he arrived at it largely by the route of faith and prayer.  In any case, to him it made no sense to think that because different persons or groups had different roles to play in a common work, their pursuit of their specialized roles had to divide them from each other.  The teaching of St. Paul on the unity of those fulfilling diverse functions in the building-up of the Body of Christ (1. Co. 12. 15-27) led him to quite the opposite conclusion in his '”Notes on the Constitutions" (E. g. , #3 and #7. Cf. E.4. 16 -18 the originals of these notes can be reached through Kun. IAM. 98-99). His faith led him to the contrary conclusion, a conclusion completely in line with the budding sociology of his time.  He saw that the dependence of specialists on each other should be a reason for their union.  Interdependence is a reason for working together.  Almost all of the Founder’s works could be cited to illustrate this basic principle of his thought, but it appears rather dramatically in an episode involving Brothers Clouzet and Monier in 1823.

40.   THIS PRINCIPLE IN MARIANIST THOUGHT, PRACTICE AND ORGANIZATION
It would be difficult to find two men more diverse in character and in their contribution to the Society.  In the year 1823, these differences were being accentuated by the conditions of extreme poverty and hardship that attended the entrance of the Society into Northeastern France. Bro. David was 66 years old, a former lawyer and a man of vivid imagination --of lofty enthusiasms and deep depressions.  Bro. Dominic Clouzet was by contrast, a man of steady disposition, 34 years of age, educated for business and experienced in it.  He was the director of the community.   Fr. Chaminade often sent Bro. David ahead to explore new areas of apostolate. In such a role his enterprising audacity was of great value.  His usual contribution was that of a bold entrepreneur.  But a few months before this letter was written, he had allowed his vivid imagination to outrun his reason and his instructions.  He had, in a word, made decisions on his own that had brought the Society to the brink of bankruptcy.  The financial pinch was being felt above all in the small community at St. Remy where poverty and overwork prevailed.  Bro. Clouzet's talent was for steady, construc​tive administration.  It was inevitable that men of such contrasting tempera​ments and talents would have rubbed each other under the circumstances.  But Fr. Chaminade saw that it was precisely through the contrasts in their characters that their collaboration would result in a work balanced, com​plete and dynamic; and that in such a fruitful collaboration they would strengthen their union as Marianists. The off-hand way in which he recalls this Marianist principle indicates how commonplace it was to the first Marianists, all of whom had been formed in the Sodality and according to the principles expressed in the Grand Institut.  Hidden in the midst of a rather long letter treating a great variety of affairs, we find this golden sociological principle:  
"I am not astonished, my dear son, “he wrote,” that you have had some difficulty adapting yourself to the character of Brother David: your two characters are so different!"
The exclamation point is Father Chaminade’s.  He immediately goes on to state the Marianist principle which proponents of the embryonic sociology of the day were about to formulate.

"But it is this very difference that will result in peace, in union and concord.  It is indeed rare that two similar characters should for long be in sympathy. But what self-control  in whatever situation Providence places us (we find in) a true religious spirit.”  (L. 1. 250, pp. 454-455).
From this principle springs the entire Chaminadean concept of the Family of Mary, of the “Union without Confusion" of persons of every class and state of life united in a universal apostolate (see Win. MSS. 90...97, 144-163, 237 -238).  But here I simply want to stress three in​sights upon which that concept is based; the three that early social thinkers were beginning to formulate in Fr. Chaminade’s day, insights which enabled the western world to effect the successive revolutions by which it left the Church behind in the temporal order.

The first was to recognize that a progressive modern society had to be composed of differentiated groups of persons of specialized competence.  No society whose work force is simply a mass of undifferentiated labor​ers can possibly keep pace with the progress possible to a modern society of differentiated interacting groups.

The second insight recognized the role of social interaction in social progress.  Social progress depends upon social interaction. This is two-fold: that BETWEEN groups of specialists and that WITHIN those groups. The interaction between specialists in research and those in development or technology is the obvious example of the first type, but you can think of many others --between those in government and business, in finance and building, and so on.  No doubt the interaction can be one of conflict as well as of collaboration and this can be disas​trous.  We shall consider that later. Here we simply note that without interaction among groups there is bound to be stagnation.

The interaction within groups is equally necessary because ultimately the thinking is done by individual persons, and they must interact with those nearest them. In modern society individuals are specialized, and they improve in their specialized contribution to society by thinking together with other members of their specialized category.

The third insight can be stated negatively and positively. Few if any would now deny this negative statement of it: Social differentiation and interaction alone are not enough.  Alone they may just as well result in social conflict and stalemate as in union and progress.  Something more is needed.  The positive statement would seek to identify what more is needed. Some would speak of patriotism or unselfishness, others of commitment or involvement. But these are abstractions that have all too often been used as a cover for less praise​worthy motives. I think we can all agree that ultimately the only bond that can surely unite men of diverse temperaments, talents and functions will be some form of participation in the life of Christ, in His love for men. But this bond truly can and must unite apostolic men and assure their fruitful social interaction. Father Chaminade in his letter to Bro. Clouzet referred to this in his phrase: "a true religious spirit," by which he meant participation in the Spirit of Christ.  We shall have more to say of this later. Here we simply note that neither the Church nor the Society will be able to keep pace with twentieth-century change if it is content to ignore these three insights.

41.   THESE INSIGHTS ARE  IMPORTANT IN THE  AGGIORNAMENTO 

The Church in her aggiornamento has stressed them.  Fr. Chaminade built the Society upon them in distinguishing three categories, two of which are categories of lay religious whose area of specialized com​petence is precisely that in which the Church got left behind -- the area in which enormous temporal progress has been achieved through the interaction within and between specialized groups. Fr. Chaminade with the intuition of genius and sanctity saw that if the Society is to keep up in her apostolate to a world come of age, her apostolic capability in these areas must be kept abreast of the secular progress made there.  To this end he organized the Society with a built-in capacity to develop her apostolic capability at a pace comparable to that with which the high​ly differentiated secular society of our day changes. I speak, evidently, of the two lay categories.

If they are to interact for progress, there must be at least two.  If they are to develop their apostolic capability at a pace comparable to that at which modern secular society changes, they must both be lay categor​ies. 
We are here at the very heart of what Pope John called the Aggiornamento of the Church --catching up with changes that have taken place in the world over the last century.  The failure of the Church to develop her apostolic capability at a pace comparable to that at which the secular order was changing necessitated the call to Aggiornamento. That is why our Rule is being revised. Would it not be wise in making that revision to put back into it an explicit mention of the means the Founder gave us for assuring that we develop our ability to maintain apostolic relevance in the temporal order with a world that is rapidly changing in precisely that order?  As the world is changing in that order because of the inter​action between and within specialized groups, so the Society should be explicitly organized to keep apostolic contact in that order through inter​action of Marianists among and within her categories and particularly between and within her lay categories. The plea for explicit mention of the Society's two lay categories in the revised Rule is a plea for the necessary element in the Society's Aggiornamento.  
The sociological principle seems clear enough. Social progress depends today upon in​teraction between and within component groups of specialists. The world began to see this a century and a half ago.  The Church sees it now. Could we live with ourselves if, after our Founder taught it to us from the beginning, and then the world learned of it and used it to move ahead of the Church, and then the Church learned of it from the world and told us to learn of it from herself and from the world --could we live with ourselves, I ask, if after all this we were still to reject it--and to do so in order to catch up with the world?

42.   IMPORTANCE OF REALIZING THEORY IN PRACTICAL WORKS 
All this is theoretical.  Father Chaminade’s bent was for achieving the practical embodiment of his spiritual insights in actually operating works --in the works of the Family of Mary. The Society is called to contribute much to the Church in this area. Although social thinkers since Father Chaminade's day have been in possession of the theoretical principle that social solidarity can be strengthened through the cooperative action of specialized groups, they have not been able in the long run of history to make their principle work consistently. We know now that they over​looked a complementary principle which can be stated negatively as follows: Social interaction between such groups can result just as well in conflict, division, and stalemate as in cooperation, solidarity, pro​gress.  More positively, it became apparent that only some bond of mutual friendship between specialized groups would assure cooperation and progress. The world has been forced to recognize the necessity of such a bond only by bitter experience with increasing social unrest, widening divisions and ever more intense conflicts. Such experience usually becomes an occasion for despair -- in this case for despair that friendship can ever unite the specialized groups whose interaction and cooperation are absolutely essential to the continued progress and even existence of our present technological society.  
The Church exists to proclaim the Good News that such despair is unwarranted because Christ lives among men today offering them the means to resolve their conflicts, the charity and to move forward in mutual cooperation.  The Church is called to proclaim this truth by embodying it in her own corporate being and work -- by exemplifying it in the unity of her apostolic witness.  In Council, she sought to outline in terms of general principles, the characteristics which that corporate witness should have.  She stressed the cooperation of all her members in their effort to implement the three offices of Christ, and told her religious to work out the practi​cal details by which their witness to union in Christ would be relevant to the men of our day.  Marianists are revising their Constitutions in response to this mandate, trying to move from the two principles of social theory just enunciated to their practical embodiment in the Society's life.

In the next section we wish to recall how Father Chaminade, in giving the Society its three-category organization, equipped it to present to the world the spectacle of the Spirit of Christ actually uniting the numbers of intensely specialized categories and assuring that the interaction within and between those categories should increase the Society's capacity for apostolic inn​ovation.  Father Chaminade tended to teach as Christ did, by works. "What the Church is to the world," he told the young Lalanne on May 1, 1817, "the religious are in the Church" -- embodiments of the Good News.  He organized the Society with its two lay categories so that it might exemplify to the Church what the Church is to exemplify to the world: The power of the Spirit of Christ to unite highly specialized apostolic workers in a pro​gressively developing apostolate.  Almost immediately after launching the Society during 1820-21 into the work of primary education, he began to exploit the amazing capacity for apostolic innovation which is inherent in the Marianist three-category organization. Let us consider how the Society under the leadership of Fr. Chaminade bore witness through the social interaction of its members within and between her categories to the relevance of the Gospel to a secular society just entering upon an era of rapid change.
43.    THE MULTIPLICATION OF POWER THROUGH SOCIAL INTERACTION
When three Marianist Brothers went to their primary school classrooms at Agen in the last days of 1821, they were, every one of them, entering primary education for the first time. This was a new field of apostolate both for them and for the Society.  And yet in less than three and a half years the Society was entering, with recognized competence, upon an astonishingly successful career of teaching lay primary school teachers, first of the department of Haute-Saône (Aug. 31, 1824) and then of Doubs and Jura (See Pan. ETS. 83-84, 89). This development was, as we shall see, not only extraordinarily rapid, but extremely methodical, healthy and solid.  As the men got experience they were used to train others and to open up new fields.  A very practical manual of pedagogy was cooperatively composed and adopted; two or three new primary schools were opened; a large property was acquired in Franche-Comté, the support of the local governments won, and finally pedagogical workshops were organized for lay primary school teachers of the Haute-Saône Department in connection with retreats. These were brought to fruition in the normal schools.

In 1830 the Society was running normal schools at both St. Remy and Courtfontaine.  The one at St. Remy was forming teachers for three departments of northeastern France.  Arrangements were completed for one in the department of Haut-Rihn, and requests for others were being pressed by the Cardinal of Toulouse and the Bishop of Nancy.  Count Alexis de Noailles was offering his assistance, both financial and personal, for normal schools in the departments of Lot, Dordogne and Cantal. The Daughters of Mary were planning to open one for women in the Abbey of Acey.

Here is how the French historian Georges Goyau sums up the facts:

With the support of a benevolent government, the Society of Mary undertook a work that, properly speaking, was without precedent.  In the collaboration which developed between the young Society and the government of the restoration, it was the Society that led the way, and by unfolding certain progressive plans in favor of primary instruction, it morally constrained the University authorities to adopt and promote the same," (Georges Goyau, Chaminade, Foundateur. Louis de Soye, Impri​meur, 1913. Page 24. Quoted in Pan. ETS. 86).
Goyau’s words refer to one area of Marianist activities over the decade 1823-1830. The foundations for it were firmly laid in the three and a half years 1821-1824.  I am prejudiced, but I do not think any religious group in the Church could have multiplied its apostolic capability in the way the Marianists did in those forty-two months.  No doubt the quality of the men and their intensive formation was of great importance; but I am sure all this yielded the apostolic fruit it did yield because of the in​teraction within and among the categories, an interaction made possible by the three-category organization of the Society.  Let us consider two aspects of this interaction which are really inseparable, but which in this case can be distinguished.  In the preparatory years 1821-24 it was interaction within the second category that stands out.  Then in the work beginning at St. Remy, collaboration among all three categories was essential to the amazing success achieved.

44.  THE FIRST PHASE:  INTERACTION WITHIN THE SECOND CATEGORY

Let us begin in 1822.  The brilliant success of the primary school at Agen had brought requests for like schools in Marmande, Nérac, Tonneins and Lectoure  (Sim. GJC. 493).    Fr. Chaminade reacted as he always did.  He would meet the apostolic needs of the day not by trying to send Marianists off in every direction at once, but by build​ing up from within the Society its corporate apostolic capability.  The call was for teachers. The responsibility fell on the second category.  Its apostolic power must be built up.  In this all must cooperate.  He agreed to send a member of the first category, Fr. Collineau, to Villeneuve to revive a dying "collège" there and to run a sodality.  The following year, 1823, (See Sim. GJC. 494) a group from the second category joined him to open a primary school (1823.See Res. FCF. 17--20).  Bro. Laugeay was taken from Agen to be director of the new school. Agen was left in the hands of Bro. Mémain.  Meanwhile an entire community was sent to take advantage of an opportunity opening up 600 miles to the northeast in Franche-Comté.  
But we agreed to leave till later the story of how this work was built up into full-fledged normal school work, through the close collaboration of Brothers of all three categories. Here we limit ourselves to the way that the professional competence of the second category was built up.  Only upon this founda​tion was the running of successful normal schools possible.  How was this achieved between the closing days of 1821, when three Marianists for the first time stepped into a primary school classroom, and the opening of the normal school in the middle of 1824?  Well, it would take much more time than we have to answer that.  You can find a good treat​ment of it in Good Father Hoffer's Pedagogie Marianiste (pp. 41-52) and in Panzer's Educational Traditions of the Society of Mary (pp. 58-62, 82-90).
For our purposes perhaps the most telling answer is in a paragraph of a letter that Father Chaminade wrote to Bro. Clouzet, Aug. 28, 1824 (L. 1. 313).  I am going to quote it at some length because it shows this truly remarkable man in action, directing at top speed the inter​action of specialists in primary education within the second category--an interaction which made possible their competent entrance into a brand-new field of apostolate.  Here is adaptation and renewal of the highest order.  Observe how he gathers the men of the second category for what we would call workshops in their specialty whenever and wher​ever he can. For those who are too far away (St. Remy was more than 600 miles) he arranges meetings there and insists that those engaged in them write out their contribution and explain the practical details of their specialty to Father Caillet. He is to represent them in meetings in the Bordeaux area.  In these meetings the first efforts at a manual of pedagogy, already begun by Bro. Monier, were supplemented by the practical experience of Bro. Laugeay, first director at Agen and the other teachers of the southwest area.  But the Founder's words, alive with the controlled enthusiasm of his great soul, are the best revela​tion of his method. He writes on August 28, 1824 to Bro. Clouzet at St. Remy:

"Give and have others give to Father Caillet all the notes that you can on primary instruction. As soon as the Bro​thers of Agen and of Villeneuve come, we will hold a series of conferences --no matter how busy I am--on the Method (already) adopted in principle.  Each will contribute his experience; Fr. Caillet will contribute from the notes (you have given him).  I suppose that he will have read them carefully and that you will have made him understand the practical points.  He must, in the conference, be able to represent Bro. Gaussens and yourself.  We shall draft the method as best we can; it will in this way be perfected in some degree and it will have to be followed when classes are resumed...  I include in the term Method not only the eleven points that Bro. Gaussens has treated in the re​treat of the school teachers-- (reading, writing, arithmetic, orthography, recitation of lessons, explanation of the catechism, emulation, discipline, maintaining order, both interior and exterior, surveillance, courtesy) -- but also the way to keep records, to arouse competition, the way of entering and leaving classes, and of opening and closing the year, etc..." (L. 1. 313).
This was not an isolated incident.  It was the Founder’s method of building up the apostolic capability of each of the categories. He used this method to produce the Ancienne Methode in 1824 and then a revised method in 1831 (Hof. PM. 53).  Always there is the interaction of specia​lists collaborating to build up their specialized apostolic capability.
I think it is important to note here that this step forward, achieved by interaction largely within the second category, was what made possible the next step--entrance into normal school work. This second step required and used to enormous advantage collaboration among all three categories.

45.  THE SECOND PHASE: INTERACTION AMONG THREE CATEGORIES 
As we have noted a field of apostolate opened up to the Society in 1823, 600 miles northeast of Bordeaux. It promised enormous possibilities for good and would, as it turned out, challenge the Marianist power to innovate in an ultimate way.  The Society was able to respond in a fashion that called for the astonished praise of George's Goyau because their organization made such a response possible. Here is the story very briefly.  A group of missionary priests had been giving retreats to lay primary school teachers in the Department of Haute-Saône.  The work was getting beyond their competence and they had one of their number, a Father Bardinet, contact Fr. Chaminade in the hope that he could take it over.  Father Bardinet offered to help negotiate the acquisition of the 375 acre domain of St. Remy as headquarters. Father Chaminade dispatched Bro. Monier to size up the situation.  Bro. Monier, enthused over the prospects, went beyond his instructions and committed the Society financially far beyond its means.  This put the Society on the brink of bankruptcy, and Bro. David was soon in the depths of depression over what he had done.  
Father Chaminade accepted the situation as God's will and made the most of it--literally. The Society was able to take over the retreats because of its first cate​gory, and it could work the huge domain because of its third category. Its burgeoning second category was ready to exploit the educational possibilities. They would be far-reaching. The first step was to get men there.  Fr. Chaminade had to empty the novitiate of novices and director to take this step (E. 3, 64, p. 64, ftnt. 1). What was done at St. Remy was not done with money nor with a surplus of men.  It was done by a mere handful of men with only a few francs (L. i. p. 437 & Ad M. 15.443 ff.).  But they were members of a well-formed, well-organized and well-led Society of three interacting categories. The men were, in consequence, able to build up their apostolic capability to meet new conditions and opportunities.  Frs.Caillet and Rothéa worked with the missionary band and were gradually able to take over the retreats.  Bro. Gaussen took over the pedagogical workshops.  The success of the three weeks courses warranted their extension to three months (Mar. 31, 1824) and then to ten months (1829) and finally to three years (1830).  Meanwhile the organization of a full-fledged normal school was being methodically built up. This involved negotiations with authorities many of whom were clerics (See Sim. CJC. 525-526 and also 545 ff).  Marianist priests were essential for this.  As early as June 4, 1824, a normal school course of three months was given to twenty teachers. A prospectus was published June 18, 1824. On Oct. 10 of the same year Mgr. de Villefrançon who was invested with the immediate supervision of primary teaching in his diocese expressly recommended the normal school to his teachers. The work was on its way to the successes we have already outlined. The Founder's dream of a system of Normal Schools throughout France seemed on the verge of realization when the Revolution of 1830 brought an anticlerical government to power.

46.   THE SIGNIFICANCE OF THESE FACTS

This cursory glance at a sector of Marianist history is proposed simply to illustrate the statement previously made that Father Chaminade, in organizing and directing the Society, was putting into practice the socio​logical principles noted in sections 37 and 40. These principles may be reduced to three.  
The first simply notes that a modern technological society depends for its development upon the contributions of men having ever more special​ized intellectual and technical competencies. Today's sociologists speak of an increasing "differentiation of function" among the contributing mem​bers of a modern society. The second principle notes that when many persons pursue a common enterprise, each making their own specialized, and therefore limited contribution to it, then each is dependent on the other for the achievement of the common goal and hence bound to them by that dependence. Hence differentiation of specialized function can and should lead to social solidarity.

The third principle is concerned with the condition which the second principle postulates.  "WHEN many persons pursue a common enterprise," the second principle says, "then social solidarity can and should result." The third principle notes that social solidarity does not result unless men are drawn together by a shared love for some common value.
We have tried to illustrate from the history of the society how these three principles find dynamic expression in our three category organization.  To see the full significance of the example presented one should keep in mind Father Chaminade’s reasons for basing everything in the organization of the Society on the three offices of Christ (see Sections 10, 13, 22-25) and upon the three categories which derive from them (See Sections 12, 14, 26).  Then one will understand the basic reason why the Founder insisted on the interaction of the three categories.  This was a reason of faith.  
All the values that Marianists pursue are values for them only and entirely because they are values to Christ.  Their love for them is a participation in His and hence their love is one in Him.  Since their specialization in a category is the way in which they, in their love for Him, seek to overcome their human limitations, their specialization is motivated by a love that unifies.  What each cannot do by himself, he can do with his brothers –with his brothers, one in Christ.  
Implicit in this entire current of the Marianist spirit and method is the necessity of developing the apostolic capability of each and every Marianist and of each of the three categories.  These are responsibilities which no Marianist can escape, and it is the function of those charged with the three offices to keep these responsibilities before the mind of each Marianist and of the line officer to whom they are assistants.  In the example just given we have seen Father Chaminade deliberately building up the apostolic capability of the second category and calling upon the resources of the two other categories to this end.  He acted in the same way and did so habitually, to strengthen and build up the first category, because even more basic than its functional usefulness, the first category is to the Society a good in itself.  It witnesses to Christ’s dynamic presence in the Society and in the Church, exercising His priestly office.  
So also the second and the third categories are essential to the Society in their own right, quite apart from their functional usefulness.  In their members they bear witness to the actual presence of Christ exercising in and through the members of those categories, His prophetic and kingly offices.
An entire chapter could be devoted to the ways in which Father Chaminade deliberately cultivated the strength of the first category. Some Marianist priest should make a study of this. It would have to go into his constant preoccupation to recruit priests (E.g. Fr. Perrodin), to form them well at the Madeleine novitiate, and to keep constantly in contact with them by visits and letters.  It would surely note how the strength of the first cate​gory declined with the Founder's retirement and death. Thereafter the strength of the first category became so dangerously weakened that the General Chapter of 1858 had to legislate for a series of steps by which to strengthen it.

In the final section of this paper I wish to show that Father Chaminade manifested his unwavering conviction that the strength of the third category was likewise essential to the spiritual health and apostolic effectiveness of the Society. His activities during the years 1834-1838 bear striking witness to this concern of his. The situation to which he reacted in those years was, I believe, closely parallel to that which a number of provinces are facing today.  I think his reaction to the situation in 1834 reveals some of his deepest convictions regarding the organization of the Society.
     III. THE THIRD CATEGORY

AND

       THE MARIANIST SOCIAL APOSTOLATE

47.   THE MARIANIST APOSTOLIC METHOD

Fr. Joseph Verrier has in many works described Fr. Chaminade's method of apostolate. If limited to a few sentences we might say that its apostolic power derives from Christ's embodiment of the Good News of God's saving presence in the midst of a group of Christians--a Family of Mary. The more radiant and clear this embodiment is, the greater its apostolic effectiveness. The Madeleine Sodality was such an em​bodiment.  "The State," which grew up within it, was a more intense nucleus of "witness.'' When Father Chaminade described this method, he preferred to speak in terms of providing "a spectacle" of the Good News in operation.  He often said that the Institute of Mary was found​ed to present such a spectacle to the world.  
Those who write about the apostolate today use different terms.  They speak of an apostolate of witness or of radiating or proclaiming the Good News, the Gospel.  But they are all talking about essentially the same thing.  "The Marian​ist Social System" which Fr. Windisch has so well described, is a method for being sure that this spectacle (witness, embodiment, radia​tion) of the Good News is fitted to attract others to it.  At the center of the method is a community of Christians, a people of saints whose per​sonal and corporate activity witnesses to Christ's living presence among them.  The joy of their union should, to use the words of Fr. Chaminade, present a spectacle that would, so to say, "astonish the world" and win for the Gospel, first admiration, and then the assent of faith. Ultimately it should draw those in the world into the community that is bearing wit​ness to Christ's presence, into union with Christ. It should multiply Christians. Now the Society of Mary was founded to be a living, radiat​ing nucleus about which would spring up, in consequence of such an apostolate of attraction, an apostolic Marian family, like the early Church of Jerusalem.
For our purposes, a simplified view of how the influence of the Society is destined to reach the world will be of value.  It is to be exerted by one social body upon another, by the Society upon the secular society to which it is sent. The Society of Mary, moreover, extends itself, so to say, toward the secular society through Family of Mary Groups.  All this is familiar to you. But there seems to be an aspect of Father Chaminade's thought that needs to be stressed more strongly. To develop this, I am going back to the very simple original idea.  The Marianist apostolate involves two social bodies: The Society and Secular society. The latter suffers from serious disorders and has lately become deeply aware of their gravity. The great danger, according to many profound thinkers, is that those who know nothing of Christ will despair of ever finding a remedy for evils that begin to appear irremediable. To a world afraid to face such evils, the Society is sent to proclaim the Good News that God is present in Christ, now working among men to help them overcome those evils in the social contacts of their everyday lives. To this end the Society must witness to the solution as already present and working in her own being. This is what is meant by Father Chamin​ade's statement of purpose: to present a spectacle of the Good News as presently operating.  All other terms used in Marianist literature refer to aspects or phases of this same effort; terms such as "embodying the mystery,”  "bearing witness, " "radiating Christ" and so on.

The point of this short section is simply that the Society must present the spectacle of Christ's presence among men in a way that reveals Him to be here and now remedying the evils that are threatening to tear apart secular society.
48.  SECULAR SOCIETY HAS REACHED AGREEMENT REGARDING AN EVIL
I do not think it is an exaggeration to say that most people in the Western World would agree that the social structures within which they live some​times seem ready to break down.  Communists rejoice in the fact and work to hasten the day of complete collapse. We like to think that those so nihilistically inclined are few in number.  But despair with the present structures of society seems to lead more and more to conclude that the only remedy will be to destroy what exists and begin over. The young seem particularly vulnerable to such nihilistic appeals. Others, less disillusioned, work feverishly to patch up the holes in our social fabric as they appear. Still others try earnestly to escape their fear of a gen​eral social breakdown either in a frantic pursuit of diversion or in the use of other ways of "tuning out" one's troubles.  Many, driven by various combinations of fear and anger over the disorders of society, simply express their frustrations in violence. This becomes so prevalent that we no longer notice the contradiction of trying to remedy disorder by more disorder.  Social disorder becomes accepted as almost inevitable.

Though there undoubtedly is disagreement concerning what to do about impending social disintegration, there does seem to be general agreement, at least on a superficial level, about its presence.  In a very general way almost everyone would agree with the following description.  Technology is necessary to feed and clothe the present population of the world, to say nothing of satisfying their demands for the betterment of their physical condition.  Technological progress is demanded, but the type of society that alone can produce it depends necessarily on what the classical economists called “division of labor.”  The more exact term in current use is “differentiation of function” within a social enterprise, a term that includes the functions of financiers, administrators, scientists and engineers, technicians and laborers of all kinds.  All perform mutually dependent functions in an industrial society.  On the basis of such differences of function arise differences in the claims men make for their share in the benefits achieved in the common enterprise.   Social classes take shape, and leaders emerge from them, eager to assert the claims of their class –eager to gain class privileges.  The Marxists had little trouble convincing large groups of the under privileged that the exploitation of the laboring classes by the capitalist class was intrinsic to a technological society.

When the American experiment seemed to show that labor and capital might get along under certain conditions, Marx’s successors, and particularly Lenin, updated the analysis of the classical Marxism.  They pointed out that in the American situation the class warfare that Marx had predicted was being carried on, not between the laboring class and the capitalist class of America, but between the bourgeois class of an imperialistic United Sates and the class of colonial peoples.  In the Leninist version, the inevitable conflict of classes would take place more and more between such privileged and underprivileged classes and whites and blacks in cities; between the European and Asiatic races, the underdeveloped and the technological peoples and so on.  Always it is said, the underdeveloped peoples will have to fight the privileged.  Conflict is unavoidable in a technological society as is the differentiation of function upon which such a society depends.  The men of each group that makes a specialized contribution to the final work will always, it is said, be tempted to take more than their share of the benefits of their work and will always succumb to the temptation.  Conflict is inevitable.

Now the point I am making is that the Society of Mary must present the solution to this problem if its Good News is to be relevant to the secular society of our day. The question is: Will the Good News that the Society embodies in its very being--Christ among us --be meaningful to the world if the Society tries by semantics to make it appear that she has never even confronted this problem?

49. A TRULY RELEVANT EMBODIMENT OF THE GOOD NEWS 

It seems to me the Church has answered this question quite clearly in the case of religious generally. Many observers had pointed out before the Council that the religious of some orders appeared to live such sheltered lives that they could scarcely be proposed as examples of truly human maturity.  How, these critics asked, could the protected and naive little nun whose life of blind obedience precluded her ever making a really genuine personal decision of her own -- how this sweet, but obviously immature, little thing could be said to be bearing witness to the power of Christ's grace to bring to fruition the highest potentialities of the human person?  
To a growing number of sincere Catholics it seemed important that those whom the Church wished to present as exemplifying the Christian way of meeting the challenges of human life should at least appear to the world to be meeting some of those challenges. Even if those who then urged a renewal and adaptation of religious life were overemphasizing for effect the personal immaturity of religious, the more basic point they were making was still valid: that even the appearance or possibility of imma​turity on the part of religious could vitiate the relevance of their witness. In any case the Council agreed that religious should not live in a way that appears to exempt them from meeting and overcoming those trials by which men and women normally achieve maturity.

But if individual religious must appear to be successfully meeting at least the basic challenges by which persons are matured, must not religious congregations likewise at least seem to be successfully meet​ing the basic challenge that confronts the secular society of our day?  This challenge is that arising from the power of a modern technological society to generate social innovation through the interaction of the special​ized groups that compose it. Underdeveloped countries, colonial peoples, and growing businesses all aspire to this type of social maturity. The challenge is to assure that the social innovations generated within such societies shall be in the direction of social order and not chaos, of peace and not conflict, of the development of persons and not their stultification.  
Communists claim that the social changes that result from the dynamics of such societies must necessarily issue in class conflict, destruction of Christian order and the building up of a materialistic culture on atheistic foundations. The Church's answer must be her witness to the Good News that Christ is living and acting in her members to direct man's power of social innovation to the true fulfillment of his being. To bear this wit​ness, her religious must confront the world with the spectacle of socially mature religious congregations; that is, congregations, not only possess​ing the power to generate new apostolic methods through the interaction of their diversely specialized membership, but using this power to con​tinually update their apostolate. Only such congregations can bear a witness that is truly relevant to the pivotal social problem of our day.  

As we have seen, God in the beginning gave the Society the power to present just such a truly relevant witness to the goodness and newness of Christ's presence in her midst. The Society was founded to be just such an embodiment of the Good News through her three-category composition.  But she can bear this witness only in the measure that she displays a corporate maturity at least equal to that which character​izes the technological society of our day, the maturity of a society whose members are organized according to their specialized competencies and who interact to develop their personal and corporate apostolic capability at a rate comparable to that at which secular society is changing. The point I am making is that if the Society of Mary does not display such a maturity in her capacity for renewal and adaptation, her witness will not be relevant; that is, if she does not display a dynamic social inter​action within and between her two lay categories--an interaction by which she keeps her apostolate continuously abreast of the changes that are intrinsic to technological development.  The absolute need for such a witness would seem to be sufficient to urge Marianists to stress this aspect of their organization. It is an apostolic asset which few other religious congregations have, but which the Society could help them to acquire.  

In the light of these considerations the alternative procedure would seem to be quite unacceptable. Could the Society, given the charism of her Founder and of her first members, the organization of the Society from the beginning to our day, and her first four Rules of life--could the Society, given all this, present herself as lacking this organizational point of correspondence with contemporary secular society without pre​senting herself in a false light?  I have tried to show in the first two parts of this paper that she could not. The Society has three categories  because of that which is, in fact, most fundamental to her life: the
Presence in her very being of the Risen Christ who gives her members, both personally and corporately, a participation in His exercise of His three offices. Not only do Marianist life and apostolate spring in their entirety from this principle, but the principle demands of its very nature that the composition of the Society be a three-fold composition.
It will be the burden of the final part of this paper to show that the Marianist method of apostolate consists essentially in her embodying in her very being –in her organization, life and apostolate—the actually achieved solution to the problem that is today challenging the world-.-the problem of how to assure union on a footing of equality among the differentiated classes of specialists that must necessarily compose any mature, progressive modern society. The Society's apostolate, because it is a participation in that of Christ is one of embodying the mystery of how this is achieved in  Christ. The aspect of this mystery that is most relevant to the social needs of the men of our day is that of the union of its three categories, each intensely specialized and yet all working together to assure a continuous development of their corporate apostolic capability.

50. AN EXAMPLE FROM MARIANIST HISTORY

The previous section concerns itself with ideas and theory. But Marianists did not begin with ideas and theory. They began intent upon union with Christ in his continuing apostolate in the Church. They began with an operating union of three categories based on an intuitive grasp through faith of the principles just considered. Father Chaminade was directing the Society in accord with these principles long before the Council. Rather than bore you with a minute documentation of this fact, let me illustrate it from his actions during the years 1834-38.

The point I am making is that Father Chaminade saw that the Society could not carry out its universal apostolate unless it had two distinct lay categories. Each of these had to maintain its apostolic capability by the social interaction of its members in order that the Society it​self, by the interaction of those in all three of its categories, might maintain its apostolic relevance in a changing society. The superiors through assistants in the three offices were to stimulate, facilitate, and guide this twofold interaction at every administrative level of the Society. Aware that this Marianist method of continual apostolic up​dating would not work unless each of the Society's three distinct categories were operating, Father Chaminade took means to assure this. In 1834 he was painfully aware that the third category was not so operating. Let us first consider the situation and then Father Chaminade’s reaction to it.    
51.   THE DANGEROUS SITUATION IN 1834
Between 1820 and 1834 two degenerative trends were discernible in the Society. The third category was growing apostolically weaker, and Marianists were losing the true concept of the apostolic function of that category.

The first twelve members of the Society had all been formed in the Sodality. They entered the Society with a vivid awareness of the apostolate that was being carried on in the two large workingmen's sections: that for foremen and that for apprentices and craftsmen.  The first two working Brothers of the Society were both leaders in this apostolate.  After the founding of the Society, both maintained their contact with the Sodality.  But as early as 1819 the Society had suffered a severe blow to its third category in the saintly death of Bro. Cantau.  Bro. Bidon, however, continued to carry on the work and tradition of the category.  The two workingmen's sections of the Sodality were united in what was known as the workingmen's division (E. 3. 110).  A similar "Major Division" was formed of the four young men's sections (E. 3. 110-111; also Tho. ESB. 16).  Bro. Bidon seems to have been given the job of heading-up the workingmen's division and of tying its activities in with those of the other Major Division and of the Priests' Section, The Fathers of Families and the Ladies of Retreat (E. 3, 93 ftnt. #1 and Ver. CMC. 3A. 75). Moreover, in the early days of the Society the candidates at St. Laurent could in their second or extern year of formation see the apostolate of the third category in actual operation.

Beginning in 1824, several factors operated to alter the situation com​pletely. Massive recruitment from outside the Sodality began, first from Agen and then from Alsace.  During the years 1822 to 1830 the Society grew from 20 to 200 professed, a 1000% increase. Second, the precipitate acquisition of St. Remy by Bro. David necessitated the emptying of the Novitiate at St. Laurent (See. E. 3.64. p. 64, ftnt. 1). By January of 1824 the first community at St. Remy
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 had recruited nine candidates, and Fr. Rothéa seems to have received permission to form them at St. Remy, far away from the apostolate of Bro. Bidon in the Madeleine Sodality.  Third, the Society and its resources were caught up in the whirlwind entrance into primary school work during the years 1820-21 and then into the work of the normal schools over the years 1824-1830.  Both innovations demanded an intense focusing of attention and resources on the work of the first and second categories.  Meanwhile candidates for the third category from northeast France had no real contact with either the apostolate of Bro. Bidon or that of the workingmen of the Sodality of Bordeaux.
All these fact ors operated to weaken in the minds of Marianists the original concept of the apostolate of the third category.  No doubt Father Chaminade regretted this.  Between 1820 and 1834 there was little he could do about it.  From 1820 to 1830 he was, with the entire Society, surcharged with work.  Then the Revolution of 1830 seemed to bring everything down about their ears. The normal school work was, for the most part, destroyed; two novitiates in Bordeaux had to be closed: that for the Brothers at St. Laurent and that for the Daughters of Mary at Rue Mazarin.  Add to this, financial difficulties and those arising from the defection of two of the founding members: Bro. Auguste and Fr. Collineau. Moreover, Mother de Trenquelléon had died in 1829, and Father Chaminade had trouble with her successor from 1831 to 1833.  Meantime, Archbishop d' Aviau's successor, Archbishop Cheverus, was during these years, unfavorable to the Society.  Only in 1836 was Father Chaminade able to give full attention to the pitiful state of the third category.
A two-fold weakness was apparent: weakness within the category itself and within the Society at large. The working Brothers had not been formed in the Marianist view of their apostolate, nor did other Marianists have any adequate grasp of what the third category should be and do.  Father Fon​taine wrote the Founder in 1836 that he was reluctant to accept candidates for the third category because

"Neither the community nor the novitiate are provided in such a manner that these young men may lead a truly religious life" (L. 3. 847, 1836-V1I- 18, p. 629).

The Society in its third category was going through a crisis. Its distinc​tive apostolic function was evidently not clear to its members nor even, it seems, to a priest as well-formed as Fr. Fontaine.  The result of such a loss of apostolic vision could have had only one ultimate effect, the disappearance of the third category as a group of apostolic workers whose special aptitude and training would enable the Society to keep its corporate apostolate abreast of changes in the worker's world.  Its members would have been assimilated individually into the membership of the second category, and would have formed with them only one un​differentiated group of Brothers. But, realistically, there would have been differences between them and the teaching Brothers.

(1) They would not have shared in the apostolic role of the teachers and hence (2) they would not have had an assistant in the Councils of the Society specifically interested in their development as worker-apostles both individually and corporately. The second assistants on each level of Marianist administration do this for members of the second category and the first assistants do it for the first. But if the Working Brothers had been assimilated into the second category, they would not have been so represented and cared for.  They could not in consequence have been helped administratively to develop individually and as a group in apostolic spirit.  Their apostolic capability would have weakened and with it that of the Society.  More specifically, the power of the Society to carry out in its apostolate the Kingly office of Christ would have become atrophied---the power to draw workers of the world to share in Christ's continuing effort to make man's growing control over material things witness to the reign of His Father.  (3) Finally, if the third category had been assimilated into the second, then the Working Brothers would not have been able consciously and as a group to contribute as one category among the three to the progressive development of the apostolic capability of the Society as a whole. They would have become the only professed in the Society for whom no provision was made for their interacting as a group with the other two in order to develop their competence in their special​ized areas of Christ's apostolic concern.

A remark of Fr. Chaminade in 1836 (L. 3.920, p. 81) reveals that the situation of the Working Brothers at St. Remy was degenerating into one in which any unified apostolic action on their part would soon have become impossible. The beginning of any unified action is evidently a consensus in thought.  Father Chaminade notes the absence of any real consensus among those at St. Remy. He is writing to Bro. Clouzet and he mentions a group of three who "hold the same views."  These were Fr. Chevaux, Bro. Bousquet and Bro. Clouzet himself. Not one of this group was a Working Brother.

"Until the present," he wrote (Dec. 26, 1836), "I have not seen at St. Remy any, except you (three) who hold the same views. Many keep silent and seem convinced by your reasons, but it is only not to cross you."

If this was the case, what was perhaps the largest collection of Working Brothers in the Society at that time were nothing more than what sociologists now call an aggregate-mass of men.  They were not a coherent social group capable of unified action. In terms of Fr. Chaminade's ideal of apostolate, the category was of little apostolic value.
52.   FATHER CHAMINADE’S REACTION TO THIS DANGER
Father Chaminade's reaction was immediate, vigorous and effective. It is high time," he wrote in the same letter in which he reported Fr. Fontaine's misgivings, "It is high time... to give the class of working brothers a definite Rule of life.”
We know from another letter (L1.4.920, p. 81) that he had been pre​occupied with the problem of the third category during his visitation of St. Remy in the fall of 1834. But he said quite simply:

"God had not (during the winter 1834-35) deigned to make known to me his final intentions of the third corps (sic)

of the Society - that of the Working Brothers" (L. 4.920, p. 81).

Is it not of some significance that, pressed as he was by troubles from every side, the thought seems never to have occurred to him to allow the third category to be merged with the second one, thus reducing the Society to a simple clerical/lay composition?  To him the three category composition of the Society was an axiomatic starting point of action. When the strength or existence of one category was threatened, his reaction was simply to pray for light on how to counter the threat, con​fident that God's will required that he oppose all such threats as threats to the well-being of the Society itself.  He tells us in the previously cited letter that his prayers were answered during his visitation of St. Remy in the fall of 1835.  He had then spoken to Bro. Clouzet of what God had revealed to him:

"I revealed it to you at my last sojourn at St. Remy. I see it always the same.” (L. 4.920, p. 81).

We know he was given further light on the matter in 1838 (See, L. 4. p. 398).  His actions between 1837 and 1839 give unmistakable evidence of the conviction he expressed over and over again in these trying times concerning,
"The third category of the Society of Mary: ... there is hardly any doubt that... it will become a powerful aid for sustaining the other two categories, while these in their turn will admirably support it (L. 4.101.6, p. 261; 1837-XII-23);
“These three categories, well distinguished in the Constitutions, are nevertheless closely bound to one another and form one and the same body called the Society of Mary" (L.4.1022, p. 269, 1838-1-13);

"A third branch of the Society which is essential to it in the end that it proposes to itself" (L. 4. 1059. p. 333; 1838 -VII-24).

These statements were all made in passing while he was engaged in a vigorous campaign to strengthen the third category. I have described the details of this campaign at length in a fifty-five page study made in 1944. Present limitations permit only a brief summary of that paper.
53. THE PRACTICAL STEPS THAT THE FOUNDER TOOK

As we have seen, Fr. Chaminade began working toward a renewal of the third category in 1836.  His first step was to outline his plan in a letter to Bro. Clouzet dated July 18.  It involved freeing a building at St. Remy to house a working Brother community, and gathering men interested in the work so that they might in meetings plan its realization.

He sent Bro. Bousquet to St. Remy from Courtefontaine, instructing Bro, Clouzet to leave him free for the work (L. 4. 880, p. 26). Then he urged Bro. Clouzet to hold special meetings with Fr. Chevaux and Bro. Bousquet to discover,
"God's final intention on the third corps of the Society--that of the Working Brothers. Hold some extraordinary councils on this important point. Hold them in the spirit of faith, and here is what I want to say, 'Whenever', says Our Lord, 'two or three of you shall come together in my Name, I will be in the midst of you.'  If in discussing this important subject, and (it is) even more important than it first appears, you come to​gether according to the Word of the Lord, bringing a true faith in His Word and being disposed thereto by prayer, you will discuss this project (faithfully). There is no question of bring​ing any one manner of undertaking the work to prevail, except that you, a member of the council, set it forth in the sense that I first presented it; you yourselves, simply raise your objections and you listen to the reasons that will be given against it. Hold the number of meetings that will be necessary, until all are con​vinced of the same thing. If all the members of the Council seek only the good of religion and of souls, I do not hesitate to believe that some lights will issue from it that will settle us better on this object" (L.4. 920, p. 81).
In these words Fr. Chaminade is expressing one of his basic principles of social interaction, a principle that we find him expressing in much the same terms throughout his life.

Soon after this, three priests at Ebermuenster secured the intervention of a bishop to pressure the Founder into transforming the building he had destined for the Working Brothers into a novitiate (L. 4. 1101).

The Founder rather curtly rejected their plan (L. 4. 1022). Then he went ahead, freed the building by uniting two boarding schools (L. 4. 1178), put Brother Clouzet in charge of the new community of working Brothers (L.4. 1083 and sounded out Fr. Fridblatt on the possibility of his becom​ing chaplain of it (L4. 1107, pp. 435-438 and 117, p. 4542-453).  Subsequent letters reveal the Founder's great satisfaction with the renewal of the third category and his efforts to develop leaders within the category itself (eg. L. 4. 1108, 1114, 1117, 1119). When Bro. Clouzet had rendered himself dispensable by forming those who would replace him, Fr. Chami​nade made him Head of Temporalities in the Society (L. 4. 1118).

54.  WHAT THE FOUNDER ACTUALLY ACCOMPLISHED

In 1834 the third category had been what sociologists would call a confused aggregate-mass of men.  In four years he had brought its members through social interaction based on faith (recall the letter: L. 4. 920, p. 81) to a corporate realization of their apostolic role in the Society.  Then he had organized them so that they could through further social interaction develop their apostolic capability as a category. He had then gone on to place the man who best appreciated their role as a category of the Society in the General Administration as third assistant.  In this way the General Admi​nistration would be sure to foster the interaction of the renewed category with the other two, and thus develop not only their own apostolic capabil​ity, but that of the entire Society.
Meanwhile he was working to strengthen the third category precisely as a category essential to the Society's apostolate, by stressing their distinc​tive and indispensable contribution to that apostolate.  It is no exaggera​tion to say that his effort to bring this distinctive role of the third cate​gory to the attention of all Marianists took the form of a second campaign following up on the first one just described. In writing the Rule of 1839 he gave almost as much space to the section devoted to the third category as to those devoted to the other two categories combined. 
In the special section "On the Workers" he gives two lists of ways in which the Religious Workers enter into the apostolate of the Society: that in article 370 enumer​ates six and that in article 376, five.  Someone should make a study of the eleven ways listed in these two articles because they set in sharp relief what the Founder considered to be of primary importance in the Society's apostolic work; namely, the building up of the Society so that the clarity of her witness to the Good News of Christ's saving presence among men might be ever more brilliant. We shall have something to say of this later.

In the Circular on Stability, written soon after, he refers to this section of the Rule and again stresses how the Working Brothers

"Cooperate in the general work of education... how power​fully they, by their labors, their zeal and prayers, spread the reign of Jesus and Mary in souls. Their part is really so beautiful! New Josephs, they are charged with assisting and sustaining the children of the Holy Family in their laborious ministry" (L. 5. 1163, p. 80).

55. THE QUESTION OF NAMES
Before concluding this section allow me to call attention to a current of thought discernible in this period of Marianist history that seems to run parallel to one of our day.  It concerns the question of a name for the third category and its members.  In this connection there is evidence that, beginning in 1834, the Founder became concerned lest his previous rather careless use of words to refer to the third category might be subject to misinterpretation.

At the origins of the Society he refers to the categories as "Classes" freely and without any evidence of anxiety lest his words be taken amiss. In the Rule of 1818 he simple states

"The persons in the Institute can be divided into three classes which are the priests, the lettered laity and the assistants" (Del. HCS. 73).
There is no evidence whatsoever of fear that his use of the word "Classes" might be misunderstood by Marianists. He uses the word without any explanation, confident that it would be understood in the Marianist sense.  That sense was clearly defined. The first members of both branches of the Institute had been formed in his Sodalities (L. 1. p. 180).  The equality of all members was a characteristic feature of his Sodality (Tho. ESB. 22​24).  Every one of the first twelve Brothers had had immediate and practi​cal experience of the beneficent effects of Father Chaminade's insistence that, in the Sodality, Christians of both sexes and every class, condition and walk of life must work together on a fundamentally equal footing to build up a true Christian community (See. Ver. APIvi. 4: Sm. G,TC. 181​185; Tho. ESB 45-46), a replica of the early Church (Sec.Sm. CxJC, 165; Ver. CMC. 3A, 40, 44; Ver. CEA. 316; Ver. PCF. 6; E. 2.657; 732'; E. 3.216, etc.)  
In their religious profession they were conscious of carry​ing their Sodality consecration to its ultimate term (E. 1. 92-93) and were, in consequence, more than ever committed to this ideal.  The Grand Institut had stressed this same equality in at least six articles (88, 89, 94, 185, 197, 218) as also had the Rule of 1818 (Del. HCS 72) and the accompanying manuals of administration. We know from the notes that the early members made of his explanations of these articles that he pointed very often to this equality (e. g. Abrègé du Conseils, pp. 32-33 and see E. 4. 14ff).  It was a characteristic of the Society as composed of three "Classes."  In using the term “Classes," he was using what psychologists today call "an object language" which his hearers under​stood because they had direct, immediate and personal experience of the "three classes" to which he referred. They knew that the members of those "Classes" were in fact all of them equally Marianists; all shared on an equal footing in the rights and responsibilities of Marianists. There was for them at this period of the Society's history no semantic problem.

In the letters he wrote between 1836 and 1838 we find evidence that such assurance is no longer present. He seems concerned to use a variety of terms to designate the three components of the Society lest any term that he alights upon be misinterpreted.  Thus he refers to the third category as the third "class or branch" (L. 4. 1028) or simply as the "third branch" (L. 4. 1016; 1039) or the "third part" (L. 4. 1082) or the "third corps of the Society of Mary, that of the religious workers" (L.4.920). What had happened between 1818 and 1834 to occasion this concern over words used to designate the third category?

We have already touched on the answer, but it will be of interest to bring it into sharper focus.
56. THE MORE BASIC QUESTION OF REALITIES AND WITNESS 

Words derive from realities and ultimately should refer to them. The problem Fr. Chaminade experienced in 1834 regarding names or terms for the categories traces ultimately to a more basic problem of realities. At its origin the Society was healthy and strong in all three of its cate​gories. To belong to any one of them was a privilege, and the word he used to refer to any one of them took its healthy and strong Marianist meaning from the Marianist reality itself--regardless of any connotation the word he used might have in the obviously defective social system of the world. There was a certain apostolic advantage in using the very word that the world used to designate the differentiated groups of its secular society. The Society of Mary was founded to present to that world a "spectacle" of how the Good News was being applied precisely to its problems.  As we have seen one of the most critical problems of that world was the tendency to make groups differentiated by their contribution to the common social enterprise into privileged and under​privileged classes.

The Society of Mary's answer to those who despaired of correcting this tendency by anything short of violent revolution was to present the world with the solution as already achieved in a perfect Christian society.  The Marianist task was to witness in her own composition to the power of Christ's love to solve the problem of the classes and thus give the lie to the "class warfare" concept which Marx was to describe so vividly two years before the death of the Founder.

But this answer of "witness" required that there be in the Society some rather evident correlative to the social classes of the environing world. What was common to Marianist classes and the classes of the secular world was differentiation of function.  The impact of the Society's witness to the manner in which differentiation of function leads to union in charity depended, at least indirectly, upon the ease with which people could be drawn to see the connection between their problem and the Christian solution.  To this end the use of the term "Classes" to designate both kinds of groups was an evident advantage.  Moreover, there was no dan​ger of misconception in the early days of the Society because the realities within the Society to which the term "Classes" referred were so obviously contributing to a single Marianist apostolate of universal implications.  All three categories were strong, healthy, and apostolically active.
57.   THE EDUCATION WAS DIFFERENT IN 1834
In 1834 the situation was radically different. Father Chaminade could no longer use what we have called an "object language" in speaking of the third category. The Society did not have within it an adequate embodiment of the Marianist idea of a category of religious worker apostles. Nor was it possible to bring the worker religious to a grasp of the Founder's meaning by having them work with the workingmen's division of the Madeleine Sodality.  The religious workers of 1834 had been recruited largely from northeastern France and had had no oppor​tunity to see that ideal in operation in the Sodality of Bordeaux.  Even had it been possible to take them to Bordeaux, they would not have seen the same flourishing workingmen's division from which the first Marianist worker religious were drawn. The Revolution of 1830 and the entire train of adverse events and circumstances already noted prevented any such return to the days when an "object lan​guage" could be used. Father Chaminade was forced, perhaps providentially and for our instruction, to begin again the education of all Marianists in his concept of the third category,

We have already considered how he did this.  Much more could and should be said because that, I submit, is the problem that confronts us today.  The problem is not one of giving a name to the third cate​gory and its members; but of realizing anew in our time the reality of a vigorously apostolic group of worker religious organized to de​velop their apostolic capability as a group, by interacting apostolically among themselves and with the members of the other categories, and thus to do their part in building up the universal apostolic capability of the Society as a whole.

58.   THE TRULY MARIANIST RESPONSE TO SUCH A DANGER

When Father Chaminade saw with dismay the pitiful state of the third category in 1834, he no doubt felt as we do the difficulty of finding words to express what he had in mind for his religious workers.  But it seems never to have occurred to him that a danger that touched upon the very nature of the Society could be solved by a manipulation of terms.  He saw the weakness of the third category as affecting the whole Society and its power to witness to the Christian answer to the primary social problem of the day: the problem of how to make the differentiation of function, which is essential to a technological society, a source of union instead of conflict.  He founded the Society to witness both to the possi​bility of union among differentiated groups, and to the only way by which that union could really be achieved -- in Christ. To Father Chaminade the difficulty of names came only as a scarcely noticed inconvenience in his vigorous campaign to build up the third category.  It is on that note that I wish to conclude this talk that has already gone beyond its limits.
I do not wish to say that he saw all this as clearly as we can see it now. But there is something that he did see clearly then and which we should, I think, be able to see clearly now--as we consider his words in the light of what he did and what the Council has taught.  It is this. The power of Marianists to continually up-date their apostolic capability will always be dependent upon the interaction of her members within her three categories and among them.  It was to assure such an interaction, perennially fruitful of apostolic innovation, that he organized the Society in a way that tries to provide each member every imaginable opportunity for participating in all three offices of Christ. When he wrote to Pope Pius VII that such an organization characterized the Society, he was speaking of its very essence. For that essence truly derives from the Marian consecration that he stressed so beautifully in all his works. But that consecration is, as he so clearly explained, a participation in Christ's and this is a consecration to His apostolate in the full sweep of His three offices.  This universal apostolate, to which every Marianist is consecrated, would be a mere matter of words were the Society not organized to implement it.  But it is so organized through the three categories by which each member is formed in specialized competence for the works associated with one office, and is able through carefully guided social interaction to build up the universal apostolic power of the Society as a whole.  Not the least benefit of this organization is its power to continually up-date and develop its own apostolic capability.  For it is precisely this power that the Church is telling us to use today. Can we say that we are using it as God wishes us to use it if we do not at least bear verbal witness in our revised Rule to that which is essential to it: our three categories?
59. CONCLUSION

And yet my conclusion from all this is not going to be a pep talk urging you to fight to get certain words into the Rule in 1971.  Perhaps you and I as Brothers do not absolutely need any more words. If the revised Rule would come out and directly mention the three categories, it would be closer to the wisdom of the Founder.  But I think that even what we have now is enough for us to carry out the Founder's plan.  Anything you want to do, you can do with these 1967 constitutions.  It's all there essen​tially.  But what we do need is to understand what the Founder had in mind in order to catch up with the world in the temporal order. That's the basic meaning of Aggiornamento: to bring our Constitutions up to date with the Council.  Now the Council is insisting on the three offices of Christ as the theological basis for a rejuvenation of the Church's apostolic effort. That is precisely what Father Chaminade insisted on.  He went on to develop an entire apostolic organization on this basis--an organization based on the three offices and the three categories. To insist on this is to insist on what the Church --what Christ-- is insisting on.  Our job as Marianists, and your specific job as Marianist Working Brothers, is to build up in our day the third category as he built it up from 1836 to 1839.  That’s what I would like to get across.  And I feel I am speaking to the right men.  In my experience I have found that the Working Brothers of our province are characteristically committed to building up the Society.  I could mention a lot of names, but I would embarrass some of those present.  There is something about the kingly office of Christ that fits in well with the notion of building up a society. We members of the second category are generally working on those outside the Society, and we tend to forget our obligation to build up the Society itself. But the third category is more directly concerned with building the Society in a very practical way. You put food on the table; you build the buildings; you save the money for the carrying on our works.  There is something deep in the mystique of the third cate​gory that ties it to building up the Society and its apostolic capability, and that is what is needed today.

Father Chaminade's idea of universality is basically this. The Good News cannot be adequately expressed in words. The Good News must be embod​ied.  Our Lord came to embody the Good News in Himself and in His Church.  The Church is a sacrament of God's presence on earth. The Council insists on this.  It is in the measure that the Church embodies the Good News that the Gospel is propagated; proclaimed, --not just conceptualized, but realized.  It's announced as a reality. The Church must be able to say to the world: Here is the Good News. The Kingdom of God is here!  Now the more perfect​ly the Church becomes a living embodiment of the Good News, the more perfect the Church is and the more perfectly she proclaims it.  Never was it better proclaimed than in its most perfect embodiment in the Blessed Mother.  And she proclaimed it above all in her absolute attachment to Christ. But this led her to build up the Body of her Son-the Church. And how did she do this? Very practically.  She built a community around her.  This is what you see in the Church of Jerusalem.  She built up what St. Paul calls the Community of Saints about her. This is the only real apos​tolate; all the others follow from this one.

All through the 1967 version of the Rule this beautiful principle appears: the community is the principal instrument of the apostolate; therefore the only real apostolate, the primary apostolate, is to build up the community. How is this done? This way. We've been through it before --interaction within and between the categories that the Society may manifest in its very life the universality of God's presence on earth.  For the universal apostolate which Father Chaminade founded us to carry on, we do not need to try to do every kind of work at once, any more than the Church of Jerusalem had to do that. The apostolic Church began by embodying the Good News and in that embodiment, achieved all the rest.  From the union of the first Christians with Mary in her absolute attachment to Christ, the universal Church of our day arose.  In Jerusalem everything came to build​ing up the community; that's the job of each of us, and in order that our work be effective we need to interact with each other within each of our three categories and among all of them. For this, I think we very evidently need all three of them.  Finally, I think, we need in our day to insist on interaction between our two distinct lay categories, because it is in the area of their particular competence that the world had gotten ahead of the Church and her religious congregations.

60.  QUESTION ONE:   You say that the present focus on the need of specialization makes the need for interaction more important than ever before. Would you explain that?

ANSWER: Where did cybernetics come from? From Norbert Wiener? --No, it came from an interdisciplinary research team that had experts from many fields.  It had men expert in mathematics, in physics, chemistry and especially in electronics.  It had a brain neurologist because the nervous system of the brain became the model for what they were de​signing. This same interdisciplinary approach is used in what is called operations—research.  In our day, the scientific world and the business world have discovered the enormous possibilities of interaction between specialists in different fields.  This is the way they now overcome the limitations that specialization imposes on each specialist when he is left isolated.  To overcome this they organize to assure interaction be​tween specialists and thus make their dependence on each other produc​tive of progress. The insight of Comte was connected with this, and Durkheim clarified that insight. The more the members of a society specialize, the more they depend on each other and the greater need they have to be united. The world has discovered this truth that we had built into our organization and life from the beginning. But we had the ingred​ient necessary to make it work--a participation in the life of God--charity.  This is what modern technological society needs if it is to work: a heavy injection of charity.  At the beginning of the Rationalist Period they had some of that from the Ages of Faith and could coast on that residue.  But not for long.  They persecuted the Church and obstructed her ministering of the sacraments.  The charity of many grew cold.  Then slowly, they found out that without charity conflicts became more frequent and longer and more devastating.  They came to realize that an essential ingredient of social order was missing. As greater and greater disorder developed they began to get desperate. Gradually they began to show willingness to listen to the Church. That was when Pope John came in. He saw that the attitude of the world was becoming more open to the Church and he began to prepare the Church to talk to the world. "Let's open up the windows," he said, "and start dialoging with them." Then it became clear that the Church must embody the Good News in a way that answered their questions --the way of specialization and interaction with charity.  Here the import​ance of our explicitly insisting on the specialization that we have in the Society becomes clear.  Our deliberately cultivated interaction within and among members of specialized categories closely related to areas of present secular progress makes us relevant.  It makes our solution to their problem appear to them to be just what it is: a solution to their problem. 

61.  QUESTION TWO:  You say John, we can live with the 1967 wording and that much of what you have said is implicit in the 1967 Rule.  However, I personally would feel more comfortable if it were made explicit.  And it would seem to me if people became familiar with these thoughts of our Founder, then your paper would certainly be circulated among chapter delegates in 1971. Possibly this workshop could adopt a resolution to be similarly circulated among chapter delegates--both those of the 1967 session and those to be elected for 1971. In other words, what we are trying to do is to pave the way for 1971.

ANSWER:  I would want to go as far as we can, but I would not want to push so hard as to threaten the unity of the Society. That is sacred to me.  I had a rather painful experience in this line some twenty years ago.  I pushed for something like this, and the project got what I felt was very short shrift. It embittered me in that matter for some years.  I still don't like to get into the political maneuvering that seems neces​sary to get things written into Rules. Fortunately we have men who can do what needs to be done in this area. Bro. Charles Cummiskey and Fr. Langlinais did a really good job at the last chapter.  I must keep myself from getting my heart too much set on any particular external goal. That's what I meant when I said I could live with less than I would desire.   I want all we can get in this matter for the third category, but I want this all for the good of the Society.  That comes first.  If the good of the Society requires patience, I want to have patience.   But I hope all the members of all the provinces will show a great openness to the teaching of the Church and the Founder in this matter.  I think that in the measure that they do, they may very well come to realize that the good of the Society in the renewed Church depends on our vigorous implementation of our three office/category organization.   I am sure we will come to this sooner or later, and I hope it will be as soon as possible.  Things are moving terribly fast now, and we can't afford to delay. Once we were way ahead of the Church in this matter. Now everyone should know our secret.  The Council discovered it.  But no one really has it as deeply in their tradition and way of life as the Marianists have.  If we really woke up, we could lead the Church in this work of renewal and adaptation of the Catholic social apostolate.
62,  QUESTION THREE:  I do not think the Rule is complete if it does not mention "three groups." If it does not mention the third category, any superior could do anything he wants regarding the third category. A Provincial, for example. During one term a Provincial might really go all-out and do something great to develop the third category. And then you get another Provincial who might kind of hold back the Working Brothers.  And then you would have to start all over again each time a new Pro​vincial got in.

ANSWER: Yes. But here's the other side of the coin. The Society has re​medies built into itself.  Even though the 1925 Constitutions did not mention the three categories, we repeatedly sent men to the General Chapters who constantly stressed the need to strengthen the third category.  And I don't know if we appreciate it enough, but we got a magnificent body of legislation enacted to this effect.  Finally the Magna Charta of the Working Brothers was written by Fr. Charles Neumann in 1961, in a famous statute. That statute was climactic and typical.  The General Chapters kept constantly prodding the General Administration and through them the Provincials. Now what I want to say is that this might well be the reason why some European Provincials want to get rid of the distinction.  This is what I have from the delegates to the General Chapter. We kept passing these statutes and the Provincials of the European countries were embarrassed. You know the General Chapter gives orders to the Superior General and he is obliged by the Rule to relay them to the Provincials. They are obliged to try to carry out the statutes and must make a report on what they have done to do so.  Hence the General Administration was forced to keep send​ing out directives to the Provincials. "Now look, this 1961 thing--what did you do about it?"  And the Provincial has to write back, "I didn't do any​thing."  The good Father has to say: "Well, get after it."  This goes on for five years.  So then they come to the General Chapter.  They say: "Look, this third category is a nuisance.  Let's merge it administratively into the second one."  They don't want to suppress it. They just want to get rid of a problem which they just don't know how to handle.   I have this from some people who have been in touch for years with the thinking in the Chapters.

Actually the mention of the unique composition of the Society in the First Chapter of the 1967 Rule, is to me a very important advance.  With age I am getting patience. The first chapter of the Constitutions deals with what is absolutely essential to the Society. It was very important to get the mixed composition mentioned in the first chapter. This says that it is essential to the Society.  It would be very good-- and I think necessary--to get in also that "mixed composition" means three categories as well as clerical/lay composition. I want that, and would do anything legal to get it in. But my very certitude that it is essential makes me sure that it will ultimately be gotten in.  I can wait. Meanwhile our job is to make it very clear by what we accomplish in this province that the third category really is essential to a sound development of the Society's apostolate. This will make it easier for the Europeans to accept the fact.  In all sincerity, they just don't know what to do about the third category in the European provinces.  And so they quite naturally want to get rid of their problem. So there is an undercurrent in the Society against a distinction between the lay categories. And we don't have the votes to force our opinion through.  As a matter of fact we got much more than we had the votes for.  
The strongest argument for the three categories in the Society of Mary is right in this room. It might well be that the next Chapter will be in this country. I wouldn't be a bit sur​prised.   If it is, the strongest argument would be the American Working Brothers themselves. Here we can have what is needed more than any​thing else--the foundation for an object language in talking about the Founder's idea of the three categories and especially the third one. The answer lies in what we do. As Bro. Ken says, if you send a Working Brother who is articulate to the Chapter, and they say, 'That's theory." He says, "Come on now, that isn't theory; I'm one of these people.   If you don't believe me, I'll take you around and show you."  That's the object lesson.  That's the way Rome was convinced about our clerical/lay com​position in 1867. This has to be done again for our two lay categories. There is a type of mind that likes theory, and it is important. But many don't, and they're a little tired of the theory business, just as some peo​ple are tired of theorizing in the Church.  It's not theology--it's the Church itself that convinces the world. Reality is what does it.

63. QUESTION FOUR: John, I wonder whether some of the confusion also comes in the usage of the terms cleric and lay, and in equating cleric with priests, and lay with the other two classes.  This is done both in our own Society and in the Church itself.  So that when we link it up again with the mind of Christ, the three functions of priestly, prophetic, and kingly are em​bodied in the laity, and the three are also embodied in the clerics. And there's a specialization necessary, and I think this is real strong in Chaminade; although the terminology that he often-times used has caused confusion, so that we sometimes say the cleric is the priestly and takes care of the priestly function, and the lay take cares of the other two functions.
ANSWER: Because actually the first office doesn't have to be filled by one in the first category. This is perfectly illustrated in the Daughters--who, it so happens, have no priests.  And not only that, but in a community of nothing but Brothers.  In such a community, the first office can't be a priest.  So the tie-in between the first office and the first category is only convenience, a rather important convenience; but it is a convenience, and is not of the essence.  The essence of the three offices and the three categories is that both are ways in which Marianists are helped to share in the three apostolic offices of Christ.  The three offices on each level of administration are an administrative means of assuring the Society's continual effort to improve its partici​pation in Christ's carrying out of these three offices of His in the Church today.  The three categories are, so to say, the three kinds of operative milieux in which members of the Society can specialize their contributions.  Their general contribution is one of building up the Society's apostolic capability, and then each one specializes in doing this in the area of his category.

64. QUESTION FIVE:  Bro. John, you say the essence of the three categories is associated with the three functions of Christ.  How can you say the first category is not necessarily associated with priests, because it seems to me there is a very strong association.  Now it would be worthwhile, I think, to struggle with that -- it's a problem.

ANSWER:  I don't see it as a problem if you got a community of Brothers….

QUESTIONER:  No, I'm thinking on a practical level, not theoretical.  Because we have priests, that's not the reason why we have the first category. We have the first   category because it brings into existence, it makes existent that function of Christ. Now you do associate priest with the first category.  Is this accidental or…?
ANSWER: First: Do I associate Marianist priests with the first category? Yes. Second: Is this accidental?  No, not in the Society, because the priests share in the priesthood of Christ in an eminent way. This is what we're insisting on against the Protestants; there's no question at all about that.  But there is more to it than that. Christ fulfilled THREE essential func​tions and both branches of the Society --Brothers and Sisters --are organ​ized to participate in his carrying out of all three of them.  This gives rise to the three-fold composition of the Society-even in the Daughters of Mary of Fr. Chaminade's time.  
Now my point is that this three-fold composition is more in line with the renewed Church than the old clerical/lay emphasis. The tendency now is (1) to underplay the clerical/lay distinction because it did not give rise to a sufficiently flexible apostolic capability and (2) to stress the threefold office of Christ in an effort to achieve an apostolic capability adapted to our rapidly changing times. I am reminded by our student-aid secretary of the present tendency to forget about the clerical/ lay distinction.  He insists on calling Fr. Windisch, "Ade".  This kind of shocks my old-fashioned reverence for the priesthood, but that's the New Church for you.  For myself I want to insist on two things: (1) that the priest does share in the priesthood of Christ in an eminent way, and in a way that nobody else does.  There is no question about this, because he can say Mass and forgive my sins, and other people can't, and (2) BESIDES this, that the Society from the very beginning and all through the Founder's life had ANOTHER additional meaning to "mixed composition," and that this meaning is directly in line with the Church's thinking and practice today.  The clerical/lay meaning is pre-Conciliar. The priest/teacher/worker is Conciliar and post-Conciliar.  It puts us in the now-generation of the Church. Evidently the two meanings are not opposed. They complete each other. We must show the anticlericals how and why this is so.

QUESTION SIX:  John, I think part of that, too, is historical in the sense that the Church of that period included members who were not priests just as it does today. Now we are getting back to where some clerics may be married deacons.  Not all clerics need be priests, and some could be more closely associated with the working classes.  And there were clerics who were teachers in the Church.  But the clerics’ normal status is more of a canonical than an ecclesiastical function.  Now we've lost sight of these other types of clerics in the last few hundred years, so we only associate cleric with the ordained minister.

ANSWER: Europeans are much closer to this than we, because they classify as a cleric anyone officially destined for the priesthood. So they have little boys running around in cassocks just because they are destined to become priests. They're clerics.  That is what Father Windisch is pointing out.  The term cleric has a much wider meaning than the term priest, a meaning that does not necessarily imply all seven of the Holy Orders.  It's simply connected with a canonical function.  Clerical students were called clerics in the Middle Ages- hence the derivative term: clerk.

QUESTION SEVEN:  Did you say, or did Father say, that the three offices are a part of each person, but the priest is connected up with the first through his specialty?
ANSWER: Each person by his baptism shares in the three offices of Christ. This is common doctrine. The New Catholic Encyclopedia has a good article on that, if you look up the three offices of Christ. In the Society, it goes back, as Fr. Windisch points out, to Fr. Chaminade's retreat in 1821, in October, when the Founder was concerned to open up the minds of the first Marianists to the possibilities of all the new projects which were opening up to the Society. He gave his conference on our partici​pation in the three offices of Christ and in that way opened up the minds of his hearers to the possibilities of new apostolic works. This is just what Fr. Congar did before the Council.  He also went back to the Patristic doctrine.  The Church adopted his thought and made it the center of its own theology of the apostolate.   So the Church and the Founder end up with the same theology of the apostolate -- with this difference: The Founder was a hundred years ahead of Congar and Congar was ten years ahead of the Council.  So where does that put us? Or where should it put us? It should put us pretty far out in front of all other religious in the Church.

I am afraid we are not, in fact, leading the Church in the power we have to up-date our apostolic capability through the interaction of two lay cate​gories. But we should be.  Because of my confidence in the Society's power to renew itself by implementing this basic principle of its foun​dation, I am not alarmed over this discrepancy between what we ought to be and what we are.  I can be amused.  But those who do not realize where our power to update our apostolic capability comes from, they have every reason to be alarmed.

67.  QUESTION EIGHT:  I can't understand why you brought up that idea that the priest, Teaching and Working Brother don't necessarily line up with the three offices of Christ, you brought this up, but really why?

ANSWER:  A distinction is necessary here. Surely the principal theoretical point of my paper is that the three categories of the Society do derive from the participation of Marianists in the three offices of Christ. That's primarily a question of organization -- the organization of our personnel.  Besides this, there is a question of the exercise of the three offices by administrative assistants to superiors on each level of government in the Society. This is a question of administration.

Let me try to clarify the distinction between the question of organization (categories) and administration (exercise of the three offices).  I tried

in my talk to explain how Fr. Chaminade derived both,  our three adminis​trative offices and our organizational categories, from our union with Christ in His apostolic consecration (See sections 2-4, 10-13 , 23-26).
But the three offices differ from the categories the way an administrative system differs from an actual organization of men. The categories are in true sense the three distinct kinds of apostolic concerns into which Marianists by their special talents and training gravitate and are finally settled down. A Marianist's category becomes the specialized milieu of the Society within which the individual Marianist is to make his con​tribution toward building up the whole Society's apostolic capability.

The three offices are the administrative functions with which certain Marianists are charged.  They have for purpose--and this is what Fr. Chaminade told Pope Pius VII in 1819 -- to keep the superiors of the Society at each level of administration continually alert to the full range of Christ's apostolic concern and the means available for implementing it.  All this we have treated already. The three offices and the three categories, deriving as they both do from the three apostolic concerns of Christ, are related.
But now another fact comes in which is, I think, both indisputable and very important. Father Chaminade many times insists that the head of, say the first office is not simply the head of the first category.  His concern extends to the members and works of all three categories, for one thing. For another, he does not ordinarily exercise direct (line) control over the members of the first category. I could cite many in​stances where Father Chaminade makes these two points.  He frequently solved administrative problems involving these two principles and he is very consistent in applying them.  Anyone wishing to explore this in the documents can begin by looking up the references given by Delas in his Histoire des  Constitutions de la Societé de Marie, Pp. 54-55 (especially footnotes 71 and 74 and go on to Father Ceppi’s careful study of the matter in his notes on the historical background of the 1839 Rule (See, Part C. Chapter III of the microfilm roll entitled "Miettes et Brindilles,”  which is available in the St. Mary's University Library).  Here we simply recall the two principles that Fr. Chaminade consistently followed.  They would seem to be "constants" in any theorizing about the Marianist admin​istrative system.

Now that is all I feel I need to contribute to an answer to your question.  The rest is all worked out beautifully in Father Ferree's works on Marianist Administration.  If I were to summarize what he says in the matter, I would simply say that there is a sharp distinction, but no separation, between line and staff officers in Marianist administration. The assistants in the three offices are not line officers, but staff officers.  The administrative problems that I had in mind in the remarks you refer to can be solved, at least in principle, by use of this distinction. Fr. Ferree has dealt with them at some length in his works on administration.
Perhaps his most systematic treatment is in his Administration and Social Ethics. But you should also read the question and answer sessions of his lectures on administration.

This is perhaps a good place to close because I have here reached the boundary of my field of competence and crossed over briefly into an adjoining one.  Allow me simply to note that Father Chaminade mani​fested the same genius in the field of administration that he did in the theology and organization of the Marianist apostolate.  What he.did and taught regarding the three offices is in perfect harmony with what he did and taught regarding the three categories. All springs from the union of Marianists with and in Christ by faith and charity. As we have been taught by Our Lord, by our Founder, and by the Church from the beginning, and are now taught again through the Council: all renewal and adaptation of Marianist religious life must begin and, indeed, end in union with Christ.
SYMBOLS USED IN REFERENCES

Abb. DOV. (pages). Abbott, Walter M., editor. The Documents of Vatican II. Guild Press, America Press, Association Press. An Angelus paperback, c. 1966.

Abrègé du Conseil (pages). This refers to a collection of notes taken by the Daughters of Mary of conferences given to them by Fr, Chaminade. It is a work of 63 pp.  A microfilm of it is at St. Mary's University. Access to its contents is through the index of Kuntz. See Kun. IAIVI. 83. Pages 4-22 of Abrègé du Conseils  treat of the three offices.

Bur. AFO. (pages), Burns, Norbert. Ascetical Formation at the Origin  of the Society of Mary, Fribourg, Switzerland, Marianist Seminary, 1953.

Catech. Abrègé. (question number). This refers to a short catechism composed by Mère de Trenquelléon. It has 5 pages. A microfilm copy of it is in the St. Mary's University Library.  Access to it is through Kuntz's index. See Kun, IAM, 76.

C. (year) (article). This symbol refers to the edition of one of the redactions of the Rule of the Society of Mary. The year of the redaction immediately follows the first decimal point. The next number gives the article or articles in question. Thus C. 1925, 5 would refer to art. 5 of the 1925 version of the Rule.

Cha. NRP. (Vol) (page). Chaminade, Guillaume Joseph. Notes de Retraites prechées par G. -Joseph Chaminade (1809-1834).  3 volumes. Séminaire Marianiste, Fribourg, 1964.

Const. FM (Article) refers to an edition of the Rule of the Daughters of Mary.

D. (vol) (article). Armbruster, John Baptiste, editor. Ecrits de Direction. 3 vols. Fribourg, Suisse, Imprimerie, St. Paul Press, 1954-​1960.  The first volume of this work has been translated into English and is available in two tomes.  [editor: all are now translated] The numbering of the articles is the same as in the French.
Del. HCS. (pages). Delas, J. C. Histoire des Constitutions de la Société de Marie. Séminaire Marianiste, Fribourg (Suisse), 1965.
E. (vol) (article). The Spirit of Our Foundation According to the Writings of Father Chaminade and Our First Members in the Society. Transl. from the French Original. Dayton. v. 1 (1911), v. 2 (1916), v.3 (1920). Vol. 4 was not avail​able in English. [editor: this is now available] Our reference is to the French Mimeographed edition.

Fer. ASE. (article). Ferree, William. Administration and Social  Ethics. Vol. 1. General Administration, Rome, Italy, 1961.

Fer. ASJ. (pages). Ferree, William. The Act of Social Justice.  Multilithed by Marianist Publications, Mount Saint John, 1951.

Fer. R1-3. (pages) Ferree, William. Recruitment. Circulars #2, 3. Office of Instruction. February 11, 1958; February 18, 1959; and May 25, 1960.

GI. (Art.) Grand Institut. St. Mary's University Library has document “d” on microfilm.  Access to it is through Kuntz's Index. See Kun. IAM. 7 9 .
Hof. PM. (pages) Hoffer, Paul. Pedagogie Marianiste. En depot: Centre de Documentation Scolaire, 23 Rue Dragon, Paris VIe, 1957.

Kun. IAM. (pages). Kuntz, Joseph J. Index aux Microfilms ##101-125. Fribourg: Regina Mundi, 1962.

L. (vol) (#of the letter). Lettres de M. Chaminade, Fondateur de la  Société de Marie et de l'Institut de Marie. 5 vols. Nivelles: Havaux, 1930.

Pan. ETS. (pages). Panzer, Joseph J.  Educational Traditions of the Society of Mary. The University of Dayton Press, Dayton, Ohio, 1965.  

Res. FCF (pages). Resch, Peter A. Father Chaminade, Founder of Schools, Marianist Publications, Dayton, 1955.

Rou. ADT. (pages). Rousseau, Henri. Adèle de Trenquelléon, Fondatrice de l'Institut de Filles de Marie Immacullée et Son Oeuvre, 1789-1827. Librairie Gabriel Beauchesne, 1920.
Rou. WJC. (pages). Rousseau, Henri. William Joseph Chaminade,  Founder of the Society of Mary. Transl. by J. E. Garvin. Dayton, Mount St. John, 1914.

Sim. GJC, (pages). Simler, Joseph. G. -J. Chaminade, Fondateur de  la Societé de Marie et de l'Institut des Filles de Marie.  Paris, Lecoffre, 1901.

Tho. ESB. (pages). Thome, Leonard. The Efficacy of the Sodality of Bordeaux Under the Direction of William Joseph Chaminade. Mimeographed, 1942.

Ver. CMC. (vol) (page). Verrier, Joseph. La Congregation Mariale 

de M. Chaminade. Fribourg, Regina Mundi, 1964. 5 volumes, but some are bound in 2 tomes. Thus the volume signified by "3A" is the first half (tome) of the third volume.

Ver. PCF(page). Verrier, Joseph. Pourquoi M. Chaminade a Fondé et Fondé les Congregations. Mimeographed, Fribourg, Regina Mundi Seminary, 1959.

Ver. PFA. (pages). Verrier, Joseph. La Pensée d'un Fondateur Sur l'Action Apostolique de Ses Disciples. Mimeographed, Semin​aire Marianiste, Fribourg, 1959.

Win. MSS. (pages). Windisch, Adolph. The Marianist Social System.  St. Paul's Press, Fribourg, Switzerland, 1964.

[Editor: many of the documents which are cited in French in this list are now in English editions.  Contact the North American Center for Marianist Studies to obtain these materials as well as many of the others cited.]









Ny











J Totten,sm-3 Categories-SM       
                                                                                           74





